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The social doctrine of the Catholic Church can be 
summed up in the basic principle that the human per-
son has primacy. St. John XXIII wrote in his 1961 en-
cyclical, Mater et Magistra: “The Church’s teaching on 
social matters has truth as its guide, justice as its end, 
and love as its driving force.... The cardinal point of 
this teaching is that individual men are necessarily the 
foundation, cause, and end of all social institutions.” 
All popes have reiterated this same basic principle, in-
cluding Leo XIV in his encyclical, Magnifica Humanitas, 
which speaks of “the protection of the human person in 
the time of artificial intelligence” (see page 4).

In other words, all systems that govern life in so-
ciety—including financial and economic systems, and 
even Artificial Intelligence—must be at the service of 
the human person, and not the other way around. 
Economic Democracy, or Social Credit, as conceived 
by Scottish engineer Clifford Hugh Douglas, shares 
the same philosophy (see page 41). Douglas wrote at 
the beginning of his first book, Economic Democracy: 
“Systems were made for men, and not men for sys-
tems, and the interest of man, which is self-develop-
ment, is above all systems.”

St. John Paul II wrote in his first encyclical, Redemp-
tor Hominis (March 4, 1979, no. 15): “This difficult road 
of the indispensable transformation of the structures 
of economic life is one on which it will not be easy 
to go forward without…true conversion of mind, will 
and heart... Poverty amidst plenty brings into question 
the financial and monetary mechanisms... Man cannot 
relinquish himself or the place in the visible world that 
belongs to him; he cannot become the slave of things, 
the slave of economic systems, the slave of produc-
tion, the slave of his own products.”

Today, we have become slaves to the present fi-
nancial system, which creates unpayable debts. By 
creating money and interest fees out of nothing, the 
banks become the owners of everything (see page 36). 
Artificial Intelligence, with all its abuses, is also making 
us increasingly enslaved: think of all the people who 
spend much of the day with their noses glued to a tab-
let or mobile phone. Leo XIV states this in paragraph 
170 of Magnifica Humanitas: “The subtler forms of 
addiction linked to the “digital attention economy” 
should not be underestimated, since platforms and 
services are often designed to capture users’ time and 
attention, exploiting their vulnerabilities and weak-
ening their inner freedom.” 

In his encyclical, Pope Leo XIV insists that final de-
cisions must remain in the hands of human beings, not 
machines, which “have no moral conscience, cannot 
judge good and evil, do not grasp the ultimate mean-
ing of situations, and do not bear responsibility for con-
sequences.”

Another challenge brought about by Artificial In-
telligence is the replacement of increasing numbers 
of wage earners by machines, which can perform the 
same tasks at a lower cost, more efficiently and with-
out tiring. As Leo XIV writes, “The labour market is one 
area in which the risks associated with new technolo-
gies more clearly emerge.”

What will become of all these former employees 
who no longer receive wages? How will they buy 
the goods produced by robots and other automated 
machines? The answer is clear to regular readers of 
MICHAEL: a monthly dividend must be paid to every 
citizen, based on the common inheritance of natural re-
sources and progress, and financed by money created 
interest-free by the nation’s national bank.

It is true that Leo XIV speaks in his new encyclical 
of the importance of work for the human person. But 
the Pope added: “It is certainly desirable for technol-
ogy to relieve humans of arduous, repetitive or dan-
gerous tasks and to provide intelligent support for 
human activity.”

If a person is not engaged in paid employment, 
what will he do with his free time? He will devote it to 
freely chosen activities. It is precisely in his free time 
that a person can truly develop his personality, cultivate 
his God-given talents and put them to good use. More-
over, it is during their free time that men and women 
can attend to family, religious and social duties.

In reality, every human activity can be described as 
work, even when it is unpaid. St. John Paul II said the 
following on November 18, 1983, when he received in 
audience the participants of the Italian Episcopal Con-
ference’s meeting on the problems of work:

“The primary basis of work is in fact man himself... 
Work is for man, and not man for work.... Furthermore, 
it does not seem right to set time devoted to work in 
opposition to time free from work, since all of man’s 
time must be regarded as a marvellous gift from God 
for his full and integral human development.... 

“Free time is the time in which people can and 
must attend to their family, religious and social dut-
ies. Better still, if it is to be a true moment of freedom 
and socially useful, this free time must be lived with 
mature ethical awareness, in a spirit of solidarity that 
is also expressed in appropriate forms of generous 
volunteer service.”

All of us, whether wage earners or not, must fulfil 
our vocation by developing the gifts we have received 
from God in the service of our neighbours. Economic 
Democracy would make this possible. Enjoy the read! v

Letter from the Editor
Man Must Not Become a Slave to Systems

Alain Pilote, Editor
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In the previous issue of MICHAEL (August/Septem-
ber 2026), we presented excerpts from Pope Leo XIV’s 
new encyclical, Magnifica Humanitas (magnificent hu-
manity), on “the protection of the human person in the 
age of artificial intelligence.”

We are devoting several more pages to this sub-
ject in Part Two because, by all accounts, Artificial In-
telligence (AI) will have enormous repercussions on 
every aspect of life in society.

As the Holy Father emphasized, every new technol-
ogy, including AI, can either help improve humanity’s 
living conditions or 
cause harm when it is 
not placed at the ser-
vice of the good. It all 
depends on the inten-
tions and objectives 
of those who design 
and control it.

Some sing prais-
es for AI, which they 
believe will bring 
prosperity and abun-
dance to everyone 
and advance science 
and medicine. Billion-
aire Elon Musk, for 
example, predicts that 
his “Optimus” robots 
will, on their own, pro-
duce in superabun-
dance everything hu-
manity needs.

Others, however, 
highlight the threats, 
dangers and abus-
es—not only possible, but already very real—posed by 
AI. One of these dangers is that AI could become the 
means of controlling all humanity and making every hu-
man being its slave. This could be done, for example, 
by eliminating cash (paper money) and replacing it with 
a digital currency, which would allow the state to know 
and control everything you buy or sell.

The first part of this article on the encyclical 
Magnifica Humanitas ended with these words of Leo 
XIV: “Even if AI surpasses human intelligence in speed 
and computational capacity, this power remains en-
tirely tied to data processing; it has no moral con-
science, cannot judge good and evil, does not grasp 
the ultimate meaning of situations, and does not bear 
responsibility for consequences.” The Sovereign Pon-

The Dangers of Artificial Intelligence
Encyclical Magnifica Humanitas, Part Two

tiff therefore concluded that ultimate decisions must re-
main with human beings, not machines.

Here, then, is the second part of this article on Leo 
XIV’s encyclical, which discusses the concrete threats 
AI poses to fundamental dimensions of human life and 
the means of addressing them—of “disarming” AI. The 
paragraph numbers are those used in the encyclical.

                                                       Alain Pilote
by Leo XIV

A valuable tool that requires vigilance
100. In light of 

what has been said, 
we can better under-
stand why AI can 
be a valuable tool 
and, at the same 
time, why it calls 
for a measured and 
vigilant approach. 
In recent years, its 
private use has ex-
panded significant-
ly, prompting grow-
ing reflection on 
both the opportun-
ities it offers and the 
risks tied to its rapid 
spread…

101. Broad-
ening our perspec-
tive to the use of AI 
in society, we see 
that it is now em-
bedded in decision-
making processes 

across many sectors and at multiple levels: in com-
munication, management and control. The gains in 
efficiency and the potential to improve certain ser-
vices are clear, yet rapidly and uncritically adopting 
them exposes us to a range of risks, including the 
tendency to overlook the environmental impact. Cur-
rent AI systems require enormous amounts of energy 
and water, significantly influencing carbon dioxide 
emissions, and place heavy demands on natural re-
sources. 

102. The use of AI is never a purely technical 
matter: when it enters processes that affect people’s 
lives, it touches on rights, opportunities, status and 
freedom. Important and sensitive decisions — con-
cerning employment, credit, access to public servi-
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ces or even a person’s reputation — risk being fully 
delegated to automated systems that do not know 
compassion, mercy, forgiveness, and above all, the 
hope that people are able to change, and can there-
fore give rise to new forms of exclusion… 

103. Indeed, entrusting an algorithm in practice 
with the power to select who is worthy or not, without 
anyone bearing responsibility for that judgment, is to 
hand over the task of redefining the boundaries of 
human possibilities. In this process, political respon-
sibility is also lost, not just empathy toward those ex-
cluded, which can, after all, be simulated. The exclu-
sion of the vulnerable becomes cloaked in a veneer 
of neutrality and objectivity, against which it becomes 
difficult to raise objections. In this way, injustice goes 
unnoticed, and compassion, mercy and forgiveness 
— understood not as mere appearances but as real 
political actions — gradually disappear from view.

105. For AI to respect human dignity and truly 
serve the common good, responsibility must be 
clearly defined at every stage: from those who de-
sign and develop these systems to those who use 
them and rely on them for concrete decisions. In 
many cases, however, the internal processes leading 
to a result remain opaque, making it harder to assign 
responsibility and correct errors. This is where ac-
countability becomes crucial: the possibility of identi-
fying who must “account” for decisions, justify them, 
monitor them, and, when necessary, challenge them 
and remedy any harm caused.

106. Calling for prudence, rigorous evaluation 
and even, at times, a slower pace in adopting AI 
does not mean opposing progress; instead, it is an 
exercise of responsible care for the human family. 
This need is all the more urgent given the frequent 
imbalance between the speed of technological 
growth and the slower development of awareness, 
norms, safeguards and institutions capable of gov-
erning its effects. It is not enough to invoke ethics 
in the abstract; robust legal frameworks, independ-
ent oversight, informed users and a political system 
that does not abdicate its responsibility are required. 
Otherwise, change will be governed only by techno-
cratic thinking and presented as necessary and inevit-
able, ultimately imposing rules shaped by those who 
control data, infrastructure and computing power.

108. In fact, as with every major technological 
shift, AI tends to amplify the power of those who 
already possess economic resources, expertise and 
access to data. In light of the common good and the 
universal destination of goods, this raises serious 
concerns, since small but highly influential groups 
can shape information and consumption patterns, 
influence democratic processes and steer economic 
dynamics to their own advantage, undermining so-
cial justice and solidarity among peoples. 

For this reason, it is essential that the use of 

AI, especially when it touches on public goods and 
fundamental rights, be guided by clear criteria and 
effective oversight, grounded in participation and 
subsidiarity. Communities and intermediary organ-
izations must not be reduced to passive recipients of 
decisions made elsewhere; they must be able to con-
tribute to discernment and oversight.

Moreover, ownership of data cannot be left sole-
ly in private hands but must be appropriately regu-
lated. Data is the product of many contributors and 
should not be treated as something to be sold off 
or entrusted to a select few. It is necessary to think 
creatively in order to manage data as a common or 
shared good, in a spirit of participation, as Saint John 
Paul II already suggested regarding collective goods.

109. The principles of Social Doctrine offer a 
framework for understanding this new reality. In 
a world where data, computational resources and 
regulatory influence remain in the hands of a few, 
to speak of the common good means exposing 
this new form of epistemic, economic and political 
asymmetry and naming the new monopolies of AI.

 To speak of the universal destination of goods 
means finding ways of ensuring universal access to 
both technologies and the education needed to use 
them. To speak of subsidiarity calls for protecting the 
ability of communities to make choices and correc-
tions, rather than confining their role to mere over-
sight after the standards have been set elsewhere. To 
speak of solidarity obliges us to recognize the hidden, 
often exploited workers, who sustain algorithmic sys-
tems. To speak of justice requires questioning the 
global distribution of power that decides who in fact 
can train these models and who is merely subjected 
to them. Likewise, it means acknowledging that so-
cial justice is not only a goal to be safeguarded after 
technologies are deployed, but a condition that must 
shape their very design from the outset.

Disarming AI
110. Finally, I would like to employ the expres-

sion “to disarm,” which is close to my heart. Disarm-
ing AI means freeing it from the mentality of “armed” 
competition, which today is not limited simply to the 
military context, but is also an economic and cogni-
tive phenomenon. This entails a race for ever more 
powerful algorithms and larger datasets, driven by 
the desire to secure geopolitical or commercial dom-
inance. To disarm means discrediting the assump-
tion that technical power automatically confers the 
right to govern. To disarm does not mean rejecting 
technology, but preventing it from dominating hu-
manity.

It means freeing technology from monopolis-
tic control and opening it to discussion and debate, 
therefore making it human-friendly and restoring it to 
the plurality of human cultures and ways of life. Our 
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task today is not only ethical or technical. It is eco-
logical in the deepest sense, for it concerns a new 
dimension of our common home. AI is already an 
environment in which we are immersed, as well as 
a force with which we must engage. For this reason, 
merely regulating it is insufficient; it must be dis-
armed, welcoming and accessible.

Safeguarding our humanity
112. Having considered the issues of responsibil-

ity and governance of AI, we must now return to our 
central question: what does it mean to safeguard 
our humanity? The risk extends beyond the misuse 
of certain technologies. More gravely, the pervasive 
technocratic paradigm in which we are immersed, 
and that is amplified by the digital revolution and 
AI, threatens to normalize an anti-human vision. In 
that vision, the fullness of life is equated with having 
more, reducing weakness, eliminating uncertainty 
and exerting total control. When efficiency becomes 
the ultimate measure of value, human beings are 
tempted to see themselves as a project to be opti-
mized rather than as persons called to relationship 
and communion.

113. In human life... intelligence, when absolu-
tized, overshadows other essential dimensions of life, 
such as affection, the will, commitment and relation-
ships. Similarly, technical power, if left unbalanced, 
does not make us more capable; it makes us more 
isolated and more vulnerable to being dominated 
and excluded. This critical point does not oppose in-
telligence, but serves as a reminder that when intel-
ligence becomes self-referential, its true purpose of 
serving life and the human person is lost.

114. The quality of a civilization is measured not 
by the power of its means, but by the care it is able 
to offer, by its ability to recognize the other as a face 
not merely as a function. The ability to care for one 
another is a fundamental dimension of our human-
ity, one that is learned and mastered through lived 
experience.

 Reading stories to a child, offering company to 
an elderly person and arranging a home so that it is 
welcoming are simple gestures often rooted in family 
life. They teach us to value care at a societal level 
and train us to recognize others as persons worthy 
of attention. Technology can also support this mutual 
care between people, for example, by providing tools 
that help us anticipate and organize things, without 
undermining human freedom and judgment. After 
all, human beings are the subjects of relationships 
and responsible for their own decisions.

Transhumanism and posthumanism
115. In an attempt to shed light on the cultural 

assumptions accompanying the ongoing digital 
revolution, I would now like to turn our attention to 
certain currents of thought that interpret progress 

as surpassing the human condition, and which are 
often grouped under the labels of transhumanism 
and posthumanism. These perspectives form the 
ideological background present in some centers 
of technological power and occupy the collective 
imagination in a simplified form, especially in the 
media and on social networks. They tend to foster 
enthusiasm for new technologies through a futuris-
tic vision of an “enhanced human being” or “human-
machine hybrid.”

116. In general, transhumanism envisions the en-
hancement of human beings through technologies 
— such as biomedicine, body engineering, devices 
and algorithms — with the aim of increasing per-
formance and capabilities. Posthumanism, especially 
in its more radical forms, goes further: it challenges 
anthropocentrism and envisions a hybridization of 
human beings, machines and the environment, even 
anticipating a threshold where humanity surpasses 
itself in a new evolutionary stage

117. From the perspective of the Church’s Social 
Doctrine, the key issue is not the use of technology 
as such, but the vision that underlies it. If the human 
being is treated as something to be perfected or sur-
passed, it becomes easier to accept that some lives 
are less useful, less desirable or less worthy.

In the name of progress, “necessary sacrifices” 
may begin to be justified, placing the burden on the 
most vulnerable in pursuit of a supposed optimiza-
tion of the species. In this regard, the aforementioned 
warning of Saint Paul VI retains great foresight: in-
deed, scientific and technological advances, when de-
tached from moral and social progress, end up turning 
against humanity. (Cf. Discourse on the occasion of 
the 25th anniversary of the FAO, November 16, 1970.)

For this reason, a clear distinction must be made. 
It is one thing to integrate technology within a hu-
man-centered, relational vision; it is quite another to 
be guided by an outlook that devalues human limits 
and promises a purely technical form of “salvation.”

126 (…) For this reason, humanity — in all its 
grandeur and woundedness — must never be re-
placed or surpassed. We can embrace the techno-
logical progress that alleviates suffering and unlocks 
new possibilities, provided that we do not abandon 
the very essence of our humanity, namely the cap-
acity for relationship and love. This leads to a crucial 
question: if an authentic “more than human” exists, 
where is it to be found? The Christian faith answers 
that question by pointing to a fulfilment that does not 
arise from a technological divinization, but through 
God’s grace received in Christ.

Two cities and two loves
129. Christian humanism does not reject science 

or technology, but embraces them with gratitude and 
realism, and grounds them within a higher vocation. 

u
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“Disarming AI means freeing it from 
the mentality of “armed” competition, 
which today is not limited simply to 
the military context, but is also an eco-
nomic and cognitive phenomenon. This 
entails a race for ever more powerful 
algorithms and larger datasets, driven 
by the desire to secure geopolitical 
or commercial dominance. To disarm 
means discrediting the assumption that 
technical power automatically confers 
the right to govern. To disarm does not 
mean rejecting technology, but pre-
venting it from dominating humanity.”

u

The creative intelligence of humanity is a gift that can 
alleviate suffering and open up new possibilities, but 
it must remain ordered toward the common good, 
justice, the care of the vulnerable and creation. In 
this sense, the true alternative is not between en-
thusiasm and fear, but between two paths of de-
velopment: a progress that serves individuals and 
peoples, or a progress that subjects them to the 
mentality of power. 

Ultimately, the key question remains the one 
posed by Saint John Paul II: does AI “make human 
life on earth ‘more human’ in every aspect of that life? 
Does it make it more worthy of man?” If the answer is 
yes, then we can recognize it as an opportunity to be 
embraced responsibly, on a path of patient, shared 
reconstruction, akin to the rebuilding of Jerusalem 
narrated in the Book of Nehemiah. If, however, power 
grows while the heart withers and human bonds 
fray, then we are faced with a new form of Babel — a 
construction that is grandiose, yet fundamentally de-
humanizing.

130. …Saint Augustine described human history 
as a struggle between two loves, which give rise to 
two ways of inhabiting the world and living together 
— or two “cities,” as it were: on the one hand, the 
love of God and neighbor; on the other, the exclu-
sive love of self. “Two loves have built two cities: the 
earthly city, the love of self even to the contempt of 
God; the heavenly city, the love of God even to the 

contempt of self.” [139] As throughout history, these 
two loves continue to contend for dominance in our 
hearts today. The age of AI is no exception: the con-
struction of Babel or the rebuilding of Jerusalem be-
gins within each one of us.

Truth and democracy
132. The use of digital platforms and AI systems 

is driving profound changes in public and political 
communication. Tools that could foster dialogue and 
participation are often used to construct distorted 
narratives and blur the boundaries between truth and 
falsehood, mixing facts with opinions. Disinformation 
did not begin with AI, yet today it finds a powerful 
amplifier in AI. The ability to manipulate content, 
images and videos exposes people to biased or mis-
leading perspectives… 

Towards an ecology of communication
141. In recent years, psychological and psychi-

atric literature has documented with growing in-
sistence how early and unsupervised exposure to 
digital devices and social media can negatively im-
pact sleep, attention span, control of emotions and 
relationships, especially during the most vulnerable 
stages of life, at times with tragic consequences.

This is further aggravated by easy access to vio-
lent or degrading content that offends sensibility, to 
pornographic and hypersexualized material, to mes-
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sages that trivialize the body and emotions, and to 
proposals that normalize risky behavior.

Online phenomena such as grooming, blackmail 
and the sexual exploitation of minors are not un-
common, and are made more insidious by the use 
of fake profiles, algorithms that facilitate dangerous 
contact, and AI tools capable of manipulating images 
and videos. Having a personal mobile device at too 
early an age and using it without adult supervision 
can exacerbate young people’s vulnerabilities, foster 
addiction and expose them to isolation, bullying and 
cyberbullying, as well as to pressures to share intim-
ate images or sensitive information.

The problem of unemployment
151. Saint John Paul II recognized that unemploy-

ment is a grave evil. Indeed, when it reaches massive 
proportions, it becomes a true social calamity that 
especially requires the State to exercise responsibil-
ity. (Encyclical letter Laborem exercens, n. 18.) Today, 
amid the “fourth industrial revolution,” this concern 
is even more acute, as innovation is often pursued 
solely for reducing costs and increasing profits. 

In some contexts, there is a legitimate fear of 
a significant and rapid contraction in available jobs 
that would create a chain reaction deeply impacting 
families, young people and local economies. In many 
sectors, this can already be seen in new forms of job 
insecurity and inequality, characterized by outsized 
remuneration for a highly specialized minority along-
side declining wages for a large portion of the work-
force.

152. It is certainly desirable for technology to 
relieve humans of arduous, repetitive or dangerous 
tasks and to provide intelligent support for human 
activity. Yet, the protection of employment oppor-
tunities and the irreplaceable role of the individual 
must remain the general rule. The pursuit of greater 
profits cannot justify choices that systematically sac-
rifice jobs, because the human person is an end, not 
a means, and the economic order must remain sub-
ordinate to human dignity and the common good.

157. The labor market is one area in which the 
risks associated with new technologies more clearly 
emerge. It is thus necessary to remember that eco-
nomic freedom is not absolute; it must always be 
measured against the common good and the dignity 
of every person. Entrepreneurial initiative can indeed 
be a true vocation, generating wealth and improving 
lives, rather than a variable that is dependent only on 
profit

Dependencies and societal control
170. Having reflected on truth and education, 

work and families, we must now consider the impact 
of the digital revolution on human freedom, address-
ing risks to both the mental health of individuals and 

broader social challenges. The subtler forms of ad-
diction linked to the “digital attention economy” 
should not be underestimated, since platforms and 
services are often designed to capture users’ time 
and attention, exploiting their vulnerabilities and 
weakening their inner freedom. 

When business models thrive on human weak-
ness, the person is treated as a means rather than as 
an end; those who design or finance such systems 
bear a moral responsibility that cannot be ignored. 
There is an urgent need to promote technologies that 
strengthen interior freedom by fostering education 
in digital sobriety and the protection of minors, thus 
countering models that exploit vulnerability.

171. A further risk, less visible but no less ser-
ious, is that of social control made possible by the 
massive collection of data and use of algorithmic 
systems. When every action—movements, purchas-
es, relationships and preferences—leaves a trace, a 
new form of power emerges, namely the power to 
profile, predict and influence behavior, often with-
out individuals being fully aware of it.

If such kinds of data are used to make decisions 
affecting concrete opportunities — such as access 
to credit, employment or essential services — there 
is a risk of undermining freedom and discriminating 
against the most vulnerable… 

180. …If, however, technology is integrated with 
a wise perspective, it can become an instrument of 
growth, justice and fraternity.

AI and war
183. The digital revolution is changing the nature 

of conflict. Alongside conventional warfare, there 
are hybrid forms such as cyberattacks, information 
manipulation, campaigns of influence and the auto-
mation of strategic decisions. AI acts as an acceler-
ating factor in these processes, particularly within a 
context where many technologies are intrinsically 
ambivalent. Consequently, what is created for de-
fense can be rapidly repurposed for offense, and 
the fine line between protection and aggression be-
comes blurred.

Force without limits
193. The growth of the military-industrial com-

plex has become a defining feature of the current 
political landscape and has become a key sector in 
the economy of various countries. The close link be-
tween economic interests, the military apparatus and 
political decisions produces an “armed nation,” in 
which war appears as a natural extension of politics, 
and the arms market becomes an autonomous driv-
ing force behind military decisions. Nor can we ig-
nore the enormous economic interests behind war. 
The armaments industry, and countries that supply 
weapons, profit from a market that thrives precisely 

u
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The main dangers of AI according to Leo XIV

u

on conflicts. In this sense, there are also financial in-
terests that contribute to fueling tensions in various 
regions of the world.

Weapons and artificial intelligence
198. Sometimes there is talk of “artificial moral 

agents,” as if machines were able to distinguish be-
tween right and wrong with greater consistency than 
a human being. Yet moral judgment cannot be re-
duced to calculation, for it involves conscience, per-
sonal responsibility and the recognition of the other 
as a person. Therefore, it is not permissible to en-
trust lethal or otherwise irreversible decisions to 
artificial systems. No algorithm can make war mor-
ally acceptable. 

AI does not remove the intrinsic inhumanity of 
conflict; indeed it can only bring about conflict more 
quickly and render it more impersonal, lowering the 
threshold for resorting to violence, transforming de-
fense into threat prediction and thus reducing victims 
to data.

We can all do our part
212. At this point, however, a subtle temptation 

may emerge, namely the thought that the prob-
lems are too big and we are too small, and that our 
choices, therefore, cannot make a difference. This is 
a polite form of resignation, often disguised as real-
ism.

Certainly, not everyone has the same power to 
make a difference. There are those who govern, 
make investment decisions, lead institutions, con-
duct research, educate, produce or provide informa-
tion, and then there are those who only seem to live 
their daily lives.

Yet, no one is without responsibility. We all have 
our own areas for action, and it is precisely there — 
and nowhere else — that we must choose whether to 
fuel the mentality of force (even if only through indif-
ference, cynicism, lies or hatred), or to preserve the 
mindset of peace (with truth, moderation, closeness 
and care).

MICHAEL  October/November/December 2026www.michaeljournal.org 9



Building peace through justice
215. All of us, at every level, can contribute to 

building the foundation of peace, which is justice. 
We do not merely seek any kind of peace — such as 
an absence of conflict at any cost — but instead, the 
true peace born of justice. “There exists a very close 
connection between the justice of the individual and 
the peace of everyone.” (Saint John Paul II, Message 
for the 31st World Day of Peace, January 1, 1998.)

229. “Let each builder choose with care how to 
build” (1 Cor 3:10). With these words, Saint Paul en-
couraged the Christians of Corinth to preserve unity. 
Dear brothers and sisters, we have reflected on the 
world we are building, and we asked ourselves what 
it means to safeguard the human person in the era 
of artificial intelligence. 

Conclusion
At the end of this reflection, I would like to pro-

pose a sober yet demanding program of Christian 
life with which we can navigate this epochal change 
in the light of the Gospel. This avenue emerges 
through contemplating God’s plan, living ecclesial 
unity by partaking of the Eucharist, building a world 
centered on the common good and praying in union 
with the Blessed Virgin Mary.

230. Our world is filled with attempts to seize 
control of markets and spheres of influence, often 
shrouded in reassuring rhetoric and seductive ideol-
ogies. Yet our hearts yearn for an approach that is 
wise and benevolent, akin to that which Mary prais-
es in her Magnificat, when she proclaims that God’s 
mercy extends in every generation to those who 
fear him.  

This plan of mercy continues to unfold through-
out history today, even amid the rapid and unset-
tling changes brought by algorithms and global net-
works, and it becomes a compass in the digital era 
for living our lives according to the Gospel.

The construction site of our time
236. The spirituality I wish to commend is that of 

the “wise architect” who, driven by hope for the King-
dom of God, is committed to building the world for 
the common good (cf. 1 Cor 3:10). As I mentioned at 
the beginning of this reflection, the task of building 
in our time must place our relationship with God 
at its center. Our rule must be the acceptance of 
human limitations as a natural and positive reality, 
and should be characterized by shared responsibil-
ity and a language characterized by the Gospel. 

At the end of this reflection, the plan for a civil-
ization of love can be seen more clearly, and the 
construction site appears to be already up and run-
ning, thanks especially to the many living stones 
solidly united to Christ the cornerstone (cf. 1 Pet 2:4-

6). In this task, we are called to assume an active 
role, without taking refuge in spiritual sentimentality 
or retreating into our own little worlds. We must be 
faithful to the truth, invest in education, cultivate 
relationships and love justice and peace.

237. Let us remain faithful to the truth! Living 
amid incessant flows of information, opinions and 
images, we know how easy it can be to influence 
decisions and preferences through increasingly so-
phisticated algorithms. In this context, it is impera-
tive to cultivate hearts that love the truth, prefer 
what is right despite the most appealing content 
and pursue wisdom rather than immediate results. 
We must always keep before us the truth about 
God and humanity, just as Christ has revealed 
them to us.

238. Let us invest in education, beginning with 
ourselves! We all need to learn how to engage with 
the digital world in a human way, as an integral part 
of our education in the faith and in a life lived ac-
cording to the Gospel. Indeed, we must consider 
the digital world as a new continent to be evan-
gelized, one that requires generous missionaries 
who are mature in the faith. In a particular way, we 
need adults to rediscover their vocation as artisans 
of education, prepared to work patiently each day, 
with the support of extensive and shared education-
al partnerships.

Today, accompanying children and young 
people in using technology for developing respon-
sible relationships, helping them to recognize the 
risks and choose what fosters inner freedom, is a 
concrete form of charity and will safeguard their dig-
nity. Teaching new generations that technological 
evolution does not follow a predetermined path, but 
can be guided by personal and collective respon-
sibility, constitutes one of the most valuable services 
to the common good.

239. Let us cultivate relationships! In an era that 
favors speed and fragmentation, the human person 
still yearns to receive care and recognition from at-
tentive minds, kind words and hands capable of ten-
derness. The digital culture multiplies connections 
and offers new opportunities for interaction; yet, the 
human heart retains an irrevocable need for genuine 
closeness.

I invite everyone to cherish places and times 
where physical presence remains crucial, such as 
shared meals, Christian community gatherings, time 
spent with the lonely and serving the poor. These 
are signs of a humanity that continues to believe 
that every person’s body is a dwelling place of God 
and a temple of the Holy Spirit. It is precisely this 
covenant between glory and fragility that becomes 
the criterion for evaluating the anthropological 
models offered by contemporary culture.

u
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240. Let us love justice and peace! The 
same technologies that facilitate communi-
cation and access to resources can also sup-
port models that exploit the most vulnerable, 
create new forms of slavery and derive profit 
from conflict. Every technical or economic de-
cision should include spiritual discernment 
and be an opportunity for assessing whether 
the advances in AI are promoting justice and 
participation or concentrating wealth and 
power in the hands of a select few. 

I would encourage a careful examination 
of the supply chains of digital production, 
the working conditions hidden behind our 
devices and the mechanisms that profit from 
manipulation and war. At the same time, 
practical ways of fostering fairness, partici-
pation and care for creation must be found. 
We proclaim a hope rooted in the One who 
came down from heaven to “create a new 
story here below.” 

For this reason, those who believe are 
committed to ensuring that a greater justice 
will take the place of inequality, and that the 
industry of war will be replaced by the craft 
of peace. (Cf. Angelus on the Solemnity of 
the Epiphany, January 6, 2026.)

241. As we look to the future, I would like 
to recall the image of Nehemiah whom we 
chose as our companion and guide at the out-
set. Nehemiah heard the cry of a devastated 
city, brought that pain to prayer, discerned 
before God, asked for help, received permis-
sion to return, organized the work, confronted 
internal and external resistance and rebuilt the 
walls of Jerusalem with the assistance of the 
people, brick by brick. 

In this era of digital transformation, I see in him a strik-
ing parable of our own vocation, which is not to be passive 
spectators of social and cultural fractures, nor mere com-
mentators on what is crumbling, but men and women pre-
pared to enter the construction sites of history — research 
laboratories, technology companies, schools, the media, 
institutions and local communities — in order to rebuild 
what has collapsed and protect what is threatened.

Like Nehemiah, we too are called to unite listening and 
courage, prayer and responsibility, so that, even when a 
technocratic mentality or partisan interests seem to prevail, 
the human city may become a more fitting place to live.

The song of hope: the Magnificat
243. After having considered faith, which contemplates 

the Father’s loving plan; love, which unites us in one ec-
clesial body; and hope, which sustains our actions in the 
world, the fourth pillar of this program for Christian life is 
prayer. Mary’s song accompanies our commitment.

244. In this song, Mary... directs our gaze to “the points 
at which humanity is broken and the world becomes dis-
torted: the contrast between the humble and the powerful, 
the poor and the rich, the satiated and the hungry,” teach-
ing us “to look at the world from a lower position: through 
the eyes of those who suffer rather than the mighty; to 
view history through the eyes of the little ones, rather than 
through the perspective of the powerful; to interpret the 
events of history from the viewpoint of the widow, the or-
phan, the stranger, the wounded child, the exile and the 
fugitive.” 

245. With the same faith as Mary, let us become “weav-
ers of hope” in our world, sharing who we are and what we 
have, so that the presence of Jesus may grow among us 
and his Kingdom take shape. In the humble fidelity of daily 
life, even the era of AI can become a time in which the Holy 
Spirit brings about the civilization of love in our lives.

 Indeed, the Lord continues to make all things new 
and offers every era the possibility of becoming part of 
salvation history in the light of the Incarnation. I entrust 
our desire to the Mother of Christ, to the Woman of the 
Magnificat, that she may guide our steps through this 
time of change and preserve in each of us true faith in the 
Gospel, so that we may bear witness to the grandeur of 
humanity, in which God has made his dwelling. v

                                                                      Leo XIV

“The task of building in our time must place 
our relationship with God at its center. Our rule 
must be the acceptance of human limitations 
as a natural and positive reality, and should be 
characterized by shared responsibility and a 
language characterized by the Gospel.”

MICHAEL  October/November/December 2026www.michaeljournal.org 11





S
un

d
ay

M
o

nd
ay

Tu
es

d
ay

W
ed

ne
sd

ay
T

hu
rs

d
ay

Fr
id

ay
S

at
ur

d
ay

T
he

 H
o

ly
 F

at
he

r’
s 

p
ra

ye
r 

in
te

nt
io

ns
 f

o
r 

Ja
nu

ar
y:

T
ha

t 
th

e 
p

o
w

er
 o

f 
p

ra
ye

r 
m

ig
ht

 b
e 

d
is

co
ve

re
d

. L
et

 u
s 

p
ra

y 
th

at
 e

ve
ry

-
o

ne
 in

 t
he

 C
hu

rc
h 

m
ig

ht
 d

is
co

ve
r 

th
e 

p
o

w
er

 o
f 

p
ra

ye
r 

as
 a

 p
er

so
na

l 
en

co
un

te
r 

w
it

h 
th

e 
Lo

rd
 t

ha
t 

tr
an

sf
o

rm
s 

o
ur

 h
ea

rt
s 

an
d

 t
he

 w
o

rl
d

. 

�
 N

M
 J

an
u

ar
y 

�
 F

Q
 J

an
ua

ry
 1

5

�
 F

M
 J

an
ua

ry
 2

2

�
 L

Q
 J

an
ua

ry
 2

9 

1 S
o

le
m

ni
ty

 o
f 

M
ar

y,
H

o
ly

 M
o

th
er

 o
f 

G
o

d

2 St
. B

as
il 

th
e 

G
re

at
 a

nd
 

S
t.

 G
re

go
ry

 N
az

ia
nz

en

3 Ep
ip

ha
ny

 o
f t

he
 L

or
d

 
St

. G
em

ev
ie

ve
 o

f P
ar

is

4 S
t.

 E
lis

ab
et

h 
A

nn
 S

et
on

 
S

t. 
A

ng
el

a 
o

f F
o

lig
no

  

5 S
t 

Jo
hn

 N
eu

m
an

n 
 

S
t. 

G
en

o
ve

va
 T

o
rr

es
 

6 S
t.

 C
ha

rl
es

 o
f 

S
ez

ze
  

Bl
. R

ita
 A

m
ad

a 
de

 J
es

us
  

7 S
t.

 A
nd

ré
 B

es
se

tt
e 

Bl
. L

in
da

lv
a 

Ju
st

o 
de

 O
liv

ei
ra

8 St
. R

ay
m

on
d 

of
 P

en
ya

fo
rt

 
S

t. 
A

p
o

lli
na

ri
s,

 B
is

ho
p

  

9 St
. A

dr
ia

n 
of

 C
an

te
rb

ur
y 

B
l. 

Pa
ul

in
e 

Ja
ri

co
t 

10 B
ap

ti
sm

 o
f t

he
 L

or
d

 
St

. A
ga

th
o,

 P
op

e

11 S
t.

 T
ho

m
as

 o
f 

C
o

ri
  

S
t. 

H
yg

in
us

, P
o

p
e 

12 St
. M

ar
gu

er
ite

 B
ou

rg
eo

ys
  

St
. A

nt
ho

ny
 M

ar
ie

 P
uc

ci

13
 

S
t.

 H
ila

ry
 o

f 
Po

it
ie

rs
  

Bi
sh

op
, d

oc
to

r o
f t

he
 C

hu
rc

h 

14 St
. V

er
on

ic
a 

of
 B

in
as

co
 

S
t. 

Fe
lix

 o
f N

o
la

 

15 S
t.

 R
em

ig
iu

s 
O

ur
 L

ad
y 

o
f B

an
ne

ux
 

16 S
t.

 M
ar

ce
llu

s 
I, 

Po
p

e 
S

t. 
Jo

se
p

h 
Va

z,
 p

ri
es

t

17 2n
d 

Su
nd

ay
 in

 O
rd

in
ar

y 
Ti

m
e

S
t. 

A
nh

to
ny

 th
e 

A
b

b
o

t

18 St
. M

ar
ga

re
t o

f H
un

ga
ry

  
Bl

. M
ar

ia
 T

er
es

a 
Fa

sc
e 

19 S
t.

 J
o

se
p

h
 S

eb
as

ti
an

 
Pe

lc
za

r, 
B

is
h

o
p

 

20 S
t.

 S
eb

as
ti

an
, m

ar
ty

r 
St

. F
ab

ia
n,

 p
op

e 
an

d 
m

ar
ty

r

21 St
. A

gn
es

, v
irg

in
 &

 m
ar

ty
r 

B
l. 

M
ar

ty
rs

 o
f L

av
al

22 S
t.

 V
in

ce
nt

, m
ar

ty
r 

B
l. 

G.
 J

os
ep

h 
Ch

am
in

ad
e

23 S
t.

 M
ar

ia
nn

e 
C

o
p

e 
S

t. 
Ild

ef
o

ns
us

 o
f T

o
le

d
o

   

25 C
on

ve
rs

io
n 

of
 S

ai
nt

 P
au

l  
Bl

. M
an

ue
l D

om
in

go
 y

 S
ol

  

26 S
t.

 T
im

o
th

y 
&

 S
t.

 T
it

us
 

St
. J

os
r G

ab
rie

l B
ro

ch
er

o-

27 S
t.

 A
ng

el
a 

M
er

ic
i  

St
. H

en
ry

 d
e 

Os
so

 y
 C

er
ve

llo
   

28 S
t.

 T
ho

m
as

 A
qu

in
as

 
Pr

ie
st

 &
 D

oc
to

r o
f t

he
 C

hu
rc

h 
   

29 S
t.

 G
ild

as
, A

b
b

o
t 

B
l. 

B
ol

es
la

w
a 

La
m

en
t

31

30 St
. M

ut
ie

n-
M

ar
ie

 W
ia

ux
 

S
t. 

Ja
ci

nt
a 

M
ar

es
co

tt
i  

 

Ja
nu

ar
y 

20
27

Su
nd

ay
 o

f t
he

 W
or

d 
of

 G
od

4t
h 

Su
nd

ay
 in

 O
rd

in
ar

y 
Ti

m
e 

24

			 
			 
			 
			 
			 
			 
	





S
un

d
ay

M
o

nd
ay

Tu
es

d
ay

W
ed

ne
sd

ay
T

hu
rs

d
ay

Fr
id

ay
S

at
ur

d
ay

�
 N

M
 F

eb
ru

ar
y 

6 

�
  F

Q
 F

eb
ru

ar
y 

14

�
 F

M
 F

eb
. 2

1

�
  L

Q
 F

eb
. 2

8

1 S
t.

 B
ri

gi
d

 o
f 

Ir
el

an
d

 
B

l. 
99

 m
ar

ty
rs

 o
f A

ng
er

s

2 Pr
es

en
ta

ti
o

n 
o

f 
th

e 
Lo

rd
 

3 S
t.

 B
la

is
e,

 B
is

ho
p

   
S

t. 
C

la
ud

in
e 

T
he

ve
ne

t

4 S
t.

 J
o

an
 o

f 
V

al
o

is
 

S
t. 

Jo
se

p
h 

o
f L

eo
ni

ss
a

5 St
. A

ga
th

a,
 v

irg
in

 &
 m

ar
ty

r 
Bl

. E
liz

ab
et

h 
Ca

no
ri 

M
or

a

6 S
t.

 P
au

l M
ik

i a
nd

 
C

o
m

p
an

io
ns

, m
ar

ty
rs

 

7 5t
h 

Su
nd

ay
 in

 O
rd

in
ar

y 
Ti

m
e 

St
. G

ile
s 

M
ar

y 
of

 S
t.J

os
ep

h

8 S
t.

 J
o

se
p

hi
ne

 B
ak

hi
ta

  
S

t. 
Je

ro
m

e 
E

m
ili

an
i  

 

9 S
t.

 M
ic

ha
el

 C
o

rd
er

o
 

Bl
. A

. C
at

he
rin

e 
Em

m
er

ic
h

10 A
sh

 W
ed

n
es

d
ay

 
St

. S
ch

ol
as

tic
a,

 v
irg

in
 

11 O
ur

 L
ad

y 
of

 L
ou

rd
es

 
W

o
rl

d
 D

ay
 o

f t
he

 S
ic

k 

12 St
. E

ul
al

ia
 o

f B
ar

ce
lo

na
  

S
t. 

M
ar

ty
rs

 o
f A

lb
iti

na
   

13 S
te

 C
at

he
ri

ne
 d

e 
R

ic
ci

 
B

x 
Jo

ur
d

ai
n 

d
e 

S
ax

e

14 1s
t S

un
da

y 
of

 L
en

t 
St

. C
yr

il 
& 

St
. M

et
ho

di
us

15 St
. C

la
ud

e 
de

 la
 C

ol
om

bi
èr

e 
St

. F
au

st
in

us
 &

 S
t. 

Jo
vi

te

16 B
l. 

Jo
se

p
h 

A
lla

m
an

o
 

St
. J

ul
ia

na
 o

f N
ic

om
ed

ia
 

17
 

7 
Fo

un
de

rs
 S

er
vi

te
 O

rd
er

18 St
. B

er
na

de
tt

e 
So

ub
iro

ux
 

B
l. 

Fr
a 

A
ng

el
ic

o
, O

.P
.  

 

19 S
t.

 C
o

nr
ad

 o
f 

P
ia

ce
nz

a 
B

l. 
Jo

se
ph

 Z
ap

la
ta

, m
ar

ty
r 

20 S
t.

 F
ra

nç
is

co
 a

nd
 

S
t.

 J
ac

in
ta

 o
f 

Fa
ti

m
a

21 2n
d 

Su
nd

ay
 o

f L
en

t 
S

t. 
Pe

te
r 

D
am

ie
n,

 o
,s

,b
, 

22 C
ha

ir
 o

f 
S

ai
nt

 P
et

er
 

S
t. 

M
ar

ga
re

t o
f C

o
rt

o
na

23 S
t.

 P
o

ly
ca

rp
, B

is
ho

p
  

S
t. 

La
za

ru
s,

 m
o

nk
 

24 B
l. 

Th
om

as
 M

ar
y 

Fu
sc

o 
S

t. 
S

er
gi

us
, m

ar
ty

r 

25 Bl
. M

ar
ie

 L
ud

ov
ic

a 
de

 A
ng

el
is

 
B

l. 
Se

ba
st

ia
n 

of
 A

pa
ric

io

26 St
. P

au
la

 o
f S

t J
. o

f C
al

as
an

z 
Bl

. P
ied

ad
 d

e 
la 

Cr
uz

 O
rti

z R
ea

l

27 S
t.

 G
re

go
ro

 o
f 

N
ar

ek
St

. G
ab

rie
l o

f O
.L

. o
f S

or
ro

w
s 

28 3r
d 

Su
nd

ay
 o

f L
en

t 
B

l. 
D

an
ie

l B
ro

tt
ie

r

Fe
b

ru
ar

y 
20

27

Th
e 

H
ol

y 
Fa

th
er

’s
 p

ra
ye

r 
in

te
nt

io
ns

 fo
r 

Fe
b

ru
ar

y:
Le

t 
us

 p
ra

y 
th

at
 t

ho
se

 w
ho

 c
ar

e 
fo

r 
th

e 
ho

lis
ti

c 
he

al
th

 
o

f 
o

th
er

s 
m

ig
ht

 r
ec

ei
ve

 t
he

 s
up

p
o

rt
 t

he
y 

ne
ed

, a
nd

 
th

at
 w

it
h 

p
at

ie
nc

e,
 w

is
d

o
m

, a
nd

 f
o

rt
it

ud
e,

 t
he

y 
m

ig
ht

 
o

p
en

 a
ve

nu
es

 o
f 

in
ne

r 
he

al
in

g 
an

d
 h

o
p

e.
 

  O
ur

 L
ad

y 
o

f L
o

ur
d

es
, N

o
tr

e-
D

am
e 

B
as

ili
ca

, M
o

nt
re

al
 

  S
o

ur
ce

 :
 ID

 9
35

90
05

4 
©

 M
eu

ni
er

d
 |

 D
re

am
st

im
e.

co
m





S
un

d
ay

M
o

nd
ay

Tu
es

d
ay

W
ed

ne
d

ay
T

hu
rs

d
ay

Fr
id

ay
S

at
ur

d
ay

�
 N

M
 M

ar
ch

 8
 

�
  F

Q
 M

ar
ch

 1
5 

�
 F

M
 M

ar
ch

 2
2

�
 L

Q
 M

ar
ch

 3
0 

1 S
t.

 A
lb

in
us

 o
f 

A
ng

er
s 

St
. A

gn
es

 C
ao

 K
ui

yin
g,

 m
ar

ty
r

2 S
t.

 A
ng

el
a 

o
f 

th
e 

C
ro

ss
 

S
t. 

A
gn

es
 o

f B
o

he
m

ia

3 S
t.

 K
at

ha
ri

ne
 D

re
xe

l  
 

S
t. 

C
un

eg
un

d
es

4 S
t.

 C
as

im
ir,

 k
in

g 
Bl

. M
. L

ou
is

e 
of

 L
am

oi
gn

on
 

5 St
. J

oh
n 

Jo
se

ph
 o

f t
he

 C
ro

ss
 

Bl
. J

er
em

ia
h 

of
 V

al
ac

hi
a

6 S
t.

 C
o

le
tt

e 
S

t. 
R

o
se

 o
f V

ite
rb

e 

7 4t
h 

S
un

da
y 

of
 L

en
t 

St
. P

er
pe

tu
a 

&
 S

t. 
Fe

lic
ity

8 St
. J

oh
n 

of
 G

od
, f

ou
nd

er
 o

f 
th

e 
Br

ot
he

rs
 H

os
pi

ta
lle

rs
   

9 S
t.

 D
o

m
in

ic
 S

av
io

 
S

t. 
Fr

an
ce

s 
o

f R
o

m
e

10 St
. M

ar
ia

 E
ug

en
ia

 o
f J

es
us

 
St

. J
oh

n 
O

gl
iv

ie
, m

ar
ty

rr
 

11 S
t.

 E
ul

og
iu

s 
of

 C
or

do
ba

 
S

t. 
C

on
st

an
tin

e

12 S
t.

 L
ui

gi
 O

ri
o

ne
, p

ri
es

t 
Bl

. A
ng

el
a 

Sa
la

w
a,

 v
irg

in

13 S
t.

 D
ul

ce
 L

o
p

es
 P

o
rt

es
 

S
t. 

E
up

hr
as

ia
, m

ar
ty

r

14 5t
h 

S
un

da
y 

of
 L

en
t 

St
. M

at
hi

ld
a,

 q
ue

en
 

15 S
t.

 L
o

ui
se

 d
e 

M
ar

ila
c 

St
. C

le
m

en
t M

ar
y 

 H
of

ba
ue

r 

16 S
t.

 J
ul

ia
n 

o
f 

A
nt

io
ch

 
Bl

. B
en

ed
ic

t o
f A

ss
is

i  

17
 

S
t.

 P
at

ri
ck

, B
is

ho
p

 
St

. J
an

 S
ar

ka
nd

er
, m

ar
ty

r 

18 S
t.

 C
yr

il 
o

f 
Je

ru
sa

le
m

 
Bi

sh
op

, d
oc

to
r o

f t
he

 C
hu

rc
h 

 

19 S
t.

 J
o

se
p

h,
 h

us
b

an
d

 
o

f 
th

e 
B

l.V
ir

gi
n 

M
ar

y 

20 S
t.

 J
o

se
p

h
 B

ilc
ze

w
sk

i 
St

. M
ar

ia
 J

. S
an

ch
o 

de
 G

ue
rra

21 Pa
lm

 S
un

da
y 

of
 t

he
  

Pa
ss

io
n 

of
 t

he
 L

or
d 

22 B
l. 

C
le

m
en

t 
A

ug
us

t 
vo

n 
G

al
en

, B
is

ho
pe

23 St
. T

ur
ib

iu
 o

f M
og

ro
ve

jo
 

S
t. 

R
af

q
a 

o
f H

em
la

ya
   

24 S
t.

 C
at

he
ri

ne
 o

f S
w

ed
en

 
S

t.
 O

sc
ar

 R
om

er
o,

 m
ar

ty
r 

25 H
o

ly
 T

hu
rs

ay
 

T
he

 L
as

t 
S

up
p

er
 

26 G
o

o
d

 F
ri

d
ay

 
Th

e 
Pa

ss
io

n 
of

 th
e 

Lo
rd

27 H
o

ly
 S

at
ur

d
ay

 
Bl

. L
ou

is
 E

do
ua

rd
 C

es
ta

c 

28 E
as

te
r 

S
un

d
ay

 
Re

su
rr

ec
tio

n 
of

 th
e 

Lo
rd

29 S
t.

 L
ud

o
lp

h,
 B

is
ho

p

30 S
t.

 J
oh

n 
C

lim
ac

us
, A

bb
ot

 
S

t. 
Le

on
ar

d 
M

ur
ia

ld
o

31 S
t. 

B
en

ja
m

in
,, 

d
ea

co
n 

 
B

l. 
N

at
al

ia
 T

ul
as

ie
w

ic
z

M
ar

ch
 1

4,
 

D
ay

lig
ht

 S
av

in
g 

T
im

e 
st

ar
ts

: 
cl

o
ck

s 
ar

e 
tu

rn
ed

 fo
rw

ar
d

 

M
ar

ch
 2

02
7

Th
e 

Po
pe

’s
 p

ra
ye

r i
te

nt
io

ns
 fo

r M
ar

ch
:

Le
t 

us
 p

ra
y 

th
at

 i
n 

a 
cu

lt
ur

e 
fo

cu
se

d
 

o
n 

p
ro

d
uc

ti
vi

ty
 a

nd
 i

ns
ta

nt
 r

es
ul

ts
, 

w
e 

m
ig

ht
 b

e 
ca

p
ab

le
 o

f 
d

is
co

ve
ri

ng
 

an
d

 a
p

p
re

ci
at

in
g 

th
e 

un
iq

ue
 d

ig
ni

ty
 

o
f 

ea
ch

 p
er

so
n.





S
un

d
ay

M
o

nd
ay

T
Tu

es
d

ay
W

ed
ne

sd
ay

T
hu

rs
d

ay
Fr

id
ay

S
at

ur
d

ay

T
he

 H
o

ly
 F

at
he

r’
s 

p
ra

ye
r 

in
te

nt
io

ns
 f

o
r 

A
p

ri
l:

Th
at

 a
rt

 m
ig

ht
 b

e 
a 

gi
ft

 t
ha

t 
hu

m
an

iz
es

. 
Le

t 
us

 p
ra

y 
th

at
 a

rt
 m

ig
ht

 b
e 

pe
rc

ei
ve

d 
as

 a
 t

ru
e 

gi
ft

 
th

at
 h

um
an

iz
es

 u
s,

 li
ft

s 
up

 t
he

 s
pi

ri
t,

 a
nd

 h
el

ps
 u

s 
co

nt
em

pl
at

e 
G

od
’s

 b
ea

ut
y 

in
 c

re
at

io
n.

�
 N

M
 A

p
ri

l 7
 

�
  F

Q
 A

pr
il 

14
 

�
 F

M
 A

p
ri

l 2
1 

�
 L

Q
 A

p
ri

l 2
8 

1 S
t.

 H
ug

h 
o

f 
G

re
no

b
le

 
B

l. 
Lu

d
o

vi
c 

Pa
vo

ni
 

2 S
t.

 F
ra

nc
is

 o
f 

Pa
o

la
St

. P
ed

ro
 C

al
un

gs
od

, m
ar

ty
r 

3 S
t.

 L
ui

gi
 S

cr
o

so
p

p
i 

4 2n
d

 S
un

d
ay

 o
f E

as
te

r 
D

iv
in

e 
M

er
cy

 S
un

da
y

5 T
he

 A
nn

un
ci

at
io

n 
o

f 
th

e 
Lo

rd

6 S
t.

 C
el

es
ti

n 
I, 

Po
p

e 
B

l. 
M

ic
ha

el
 R

ua
 

7 St
. J

oh
n 

Ba
pt

is
t d

e 
La

 S
al

le
 

Bl
. M

ar
ia

 A
ss

un
ta

 P
al

lo
tta

 

8 S
t.

 J
ul

ie
 B

ill
ar

t 
Bl

.x A
ug

us
t C

za
rto

ry
sk

i 

9 B
l. 

A
nt

on
io

 P
av

on
i, 

m
ar

ty
r 

St
. M

ar
ce

l, 
Bi

sh
op

 

10 S
t.

 M
ic

ha
el

 d
e 

S
an

ct
is

 
St

. M
ag

da
le

n 
of

 C
an

os
sa

 

11 3r
d

 S
un

d
ay

 o
f E

as
te

r 
S

t. 
S

ta
ni

sl
au

s 
of

 K
ra

ko
w

12 St
. T

er
es

a 
de

 J
. d

e 
lo

s 
An

de
s 

S
t. 

Jo
se

ph
 M

os
ca

tt
i

13 S
t.

 M
ar

ti
n 

I, 
Po

p
e 

B
l. 

Id
a 

of
 L

ou
va

in

14
 

St
. L

id
w

in
a 

of
 S

ch
ie

da
m

 
S

t. 
Pe

te
r 

G
o

nz
al

es

15 S
t.

 C
es

ar
 d

e 
B

us
, p

ri
es

t 
S

t. 
Pa

te
rn

us
 

16 St
. B

en
ed

ic
t J

os
ep

h 
La

br
e 

B
l. 

Jo
ac

h
im

 o
f 

S
ie

n
ae

17 S
t.

 K
at

er
i T

ek
ak

w
it

ha
 

S
t. 

A
ni

ce
tu

s,
 P

o
p

e 

18 4t
h 

S
un

d
ay

 o
f E

as
te

r 
Bl

. M
ar

ie
-A

nn
e 

Bl
on

di
n

19 S
t.

 L
eo

 IX
, P

o
p

e 
 

S
t. 

E
xp

ed
itu

s 

20 St
. A

gn
es

 o
f M

on
te

pu
lc

ia
no

 
Bl

. C
hi

ar
a 

Bo
sa

tta
, v

irg
in

  

21 St
. A

ns
el

m
 o

f C
an

te
rb

ur
y 

St
. C

on
ra

rd
 o

f P
ar

zh
am

 

22 S
t.

 A
le

xa
nd

ra
, m

ar
ty

r 
S

t. 
Th

eo
do

re
, B

is
ho

p 

23 S
t 

G
eo

rg
es

, m
ar

ty
r 

S
t A

d
al

b
er

t d
e 

Pr
ag

ue

24 St
. F

id
el

is
 o

f S
ig

m
ar

in
ge

n 
St

. M
ar

ie
 E

up
hr

as
ie

 P
el

le
tie

r 

25 5t
h 

S
un

d
ay

 o
f E

as
te

r 
S

t. 
M

ar
k,

 E
va

ng
el

is
t

26 Ou
r L

ad
y 

of
 G

oo
d 

Co
un

se
l 

St
. C

le
tu

s 
 &

 S
t. 

M
ar

ce
ln

us

27 S
t.

 Z
it

a,
 v

ir
gi

n 
Bl

. N
ic

ho
la

s 
Ro

la
nd

, p
rie

st

28 St
. L

ou
is

 M
ar

ie
 d

e 
M

on
tfo

rt
 

S
t. 

Pe
te

r 
C

ha
ne

l  

29 S
t.

 C
at

he
ri

ne
 o

f S
ie

na
 

Vi
rg

in
 &

 d
oc

to
r o

f t
he

 C
hu

rc
h 

30 St
. M

ar
y 

of
 th

e 
In

ca
rn

at
io

n 
S

t. 
P

iu
s 

V,
 P

o
p

e

A
p

ri
l 2

02
7





S
un

d
ay

M
o

nd
ay

Tu
es

d
ay

W
ed

ne
sd

ay
T

hu
rs

d
ay

Fr
id

ay
S

at
ur

d
ay

T
he

 H
o

ly
 F

at
he

r’
s 

p
ra

ye
r 

in
te

nt
io

ns
 f

o
r 

M
ay

:
Le

t 
us

 p
ra

y 
th

at
 t

ec
hn

o
lo

gi
ca

l d
ev

el
o

p
m

en
t 

m
ig

ht
  

o
p

en
 d

ig
ni

fi
ed

 w
o

rk
 o

p
p

o
rt

un
it

ie
s,

 a
nd

 t
ha

t 
in

te
rg

en
er

at
io

na
l c

o
lla

b
o

ra
ti

o
n 

m
ig

ht
 b

ri
ng

 a
 f

ut
ur

e 
in

 
w

hi
ch

 e
ve

ry
 p

er
so

n 
ca

n 
p

ut
 t

he
ir

 t
al

en
ts

 a
t 

th
e 

se
rv

ic
e 

o
f 

th
e 

co
m

m
o

n 
go

o
d

. 

�
 N

M
 M

ay
 6

 

�
  F

Q
 M

ay
 1

3 

�
 F

M
 M

ay
 2

0

�
 L

Q
 M

ay
 2

8 
 

1 S
t.

 J
o

se
p

h 
th

e 
W

o
rk

er
 

S
t. 

R
ic

ca
rd

o
 P

am
p

ur
ii

2 6t
h 

S
un

d
ay

 o
f E

as
te

r 
S

t. 
A

th
an

as
iu

s,
 B

is
ho

p

3 S
t.

 P
hi

lip
 &

 S
t.

 J
am

es
 

th
e 

Le
ss

, A
p

o
st

le
ss

 

4 Bl
. M

ar
ie

 L
eo

ni
e 

Pa
ra

di
s 

 
S

t. 
Pe

re
gr

in
e 

La
zi

o
si

 

5 S
t.

 N
un

zo
 S

ul
p

iz
io

  
S

t H
ila

ry
 o

f A
rl

es

6 S
t.

 F
ra

nç
o

is
 d

e 
La

va
l  

S
t. 

Pe
te

r 
N

o
la

sc
o

 

7 S
t.

 A
ug

us
ti

ne
 R

o
sc

el
li 

 
S

t. 
R

o
se

 V
en

er
in

i 

8 Bl
. C

at
he

rin
e 

of
 S

t-A
ug

us
tin

e 
Bl

. T
er

es
a 

De
m

ja
no

vi
ch

   

9 A
sc

en
si

on
 o

f t
he

 L
or

d 
   

S
t. 

Pa
cg

o
m

iu
s,

 A
b

b
o

t-

10 S
t.

 D
am

ie
n 

d
e 

V
eu

st
er

 
S

t. 
Jo

hn
 o

f A
vi

la
, p

ri
es

t

11 S
t.

 A
nt

o
ni

o
 G

al
vã

o
 

S
t. 

Fr
an

ci
s 

Je
ro

m
e 

12
 

B
l. 

Im
el

d
a 

La
m

b
er

ti
ni

 
S

ts
. N

er
eu

s 
&

 A
ch

ill
eu

s

13 O
ur

 L
ad

y 
o

f 
Fa

ti
m

a 
 

St
. A

nd
ré

 H
ub

er
t F

ou
rn

et
  

14 S
t.

 M
at

th
ia

s,
 A

p
o

st
le

 
S

t. 
M

ic
ha

el
 G

ar
ic

o
ïts

 

15 S
t.

 Is
id

o
re

 t
he

 F
ar

m
er

 
S

t. 
D

ym
p

hn
a,

 m
ar

ty
r 

16 Pe
nt

ec
o

st
 S

un
d

ay
 

St
. A

nd
re

w
 B

ob
ol

a,
 m

ar
ty

r

17 M
ar

y,
 M

o
th

er
 

o
f 

th
e 

C
hu

rc
h

18 S
t.

 J
o

hn
 I,

 P
o

p
e 

S
t. 

Fe
lix

 o
f C

an
ta

lic
e 

19 S
t.

 C
el

es
ti

ne
 V

, P
o

p
e 

S
t. 

C
ri

sp
in

 o
f V

ite
rb

o
 

20 S
t.

 B
er

na
rd

in
e 

o
f 

S
ie

na
 

S
t. 

A
rc

an
ge

lo
 T

ar
d

in
i

21 S
t.

 E
ug

en
e 

o
f 

M
az

en
o

d
 

S
ts

. M
ar

ty
rs

 o
f M

ex
ic

o

22 S
t.

 R
it

a 
o

f 
C

as
ci

a 
S

t. 
Ju

lia
 

Th
e 

M
os

t H
ol

y 
Tr

in
ity

25 S
t.

 G
re

go
ry

 V
II,

 P
o

p
e 

S
t. 

B
ed

e 
th

e 
Ve

ne
ra

b
le

   

26 S
t.

 P
hi

lip
 N

er
i, 

p
ri

es
t 

S
t. 

M
ar

ia
na

 d
e 

Pa
re

d
es

27 St
. A

ug
us

tin
e 

of
 C

an
te

rb
ur

y 
B

l. 
Jo

se
p

h 
o

f I
gu

al
ad

a 

28 S
t.

 G
er

m
ai

n 
o

f 
Pa

ri
s 

Bl
. S

te
fa

n 
W

ys
zy

ns
ki,

 c
ar

di
na

l

29 S
t.

 P
au

l V
I’ 

Po
p

e 
St

. U
rs

ul
a 

Le
do

ch
ow

sk
a

Ho
ly

 B
od

y 
& 

Bl
oo

d 
of

 C
hr

is
t 

M
ay

 2
02

7

24
23

31
30

B
l. 

Lo
ui

s 
Ze

ph
ir

in
 M

or
ea

u 

Th
e 

V
is

it
at

io
n 

of
 M

ar
y

M
ot

he
r’s

 
D

ay





S
un

d
ay

M
o

nd
ay

Tu
es

d
ay

W
ed

ne
sd

ay
T

hu
rs

d
ay

Fr
id

ay
S

at
ur

d
ay

�
 N

M
 J

u
n

e 
4 

�
 F

Q
 J

un
e 

11

�
 F

M
 J

un
e 

19
 

�
 L

Q
 J

un
e 

27
 

1 S
t.

 J
us

ti
n,

 m
ar

ty
r 

 
St

. H
an

ni
ba

l M
ar

ie
 d

i F
ra

nc
ia

2 S
t.

 B
la

nd
in

a,
 m

ar
ty

r 
  

St
s.

 M
ar

ce
llin

us
 a

nd
 P

et
er

3 St
. C

ha
rle

s 
Lw

an
ga

 a
nd

 
Co

m
pa

ni
on

s,
 m

ar
ty

rs

4 Th
e 

Sa
cr

ed
 H

ea
rt

 o
f J

es
us

 
St

. F
ra

nc
is

 C
ar

ac
ci

ol
lo

5 Im
m

ac
ul

at
e 

H
ea

rt
 o

f M
ar

y 
S

t. 
B

o
ni

fa
ce

, B
is

ho
p

6 10
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
St

. M
ar

ce
llin

 C
ha

m
pa

gn
at

7 St
. A

nt
ho

ny
 M

ar
y 

G
ia

ne
lli

  
S

t. 
R

o
b

er
t, 

A
b

b
o

t

8 St
. J

ac
qu

es
 B

er
th

ie
u,

 m
ar

ty
r 

S
t. 

M
ed

ar
d,

 B
is

ho
p

9 B
l. 

A
nn

a-
M

ar
ia

 T
aï

gi
  

S
t.

 E
p

h
re

m
, d

ea
co

n

10 S
t.

 L
an

de
ri

cu
s,

 B
is

ho
p

 
Bl

. E
dw

ar
d 

Po
pp

e,
 p

rie
st

 

11 S
t.

 B
ar

na
b

as
, A

p
o

st
le

 
S

t. 
Pa

o
la

 F
ra

ss
in

et
ti 

 

12 S
t.

 G
as

p
ar

d
 B

er
to

ni
 

Bl
. 1

08
 P

ol
is

h 
m

ar
ty

rs
 

13 11
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
S

t. 
A

nt
ho

ny
 o

f P
ad

ua
 

14 St
s.

 V
al

er
iu

s 
et

 R
uf

iu
s 

S
t. 

E
lij

ah
, p

ro
p

he
t

15 S
t.

 G
er

m
an

a 
C

o
us

in
 

S
t. 

G
uy

, m
ar

ty
r 

16
 

S
t.

 J
o

hn
 F

ra
nc

is
 R

eg
is

 
Bl

. M
ar

y 
Th

er
es

a 
Sc

he
re

r 

17 S
t.

 A
lb

er
t 

C
hm

ie
lo

w
sk

i 
Bl

. J
os

ep
h 

M
ar

ie
 C

as
sa

nt
 

18 S
t.

 G
re

go
ry

 B
ar

b
ar

ig
o

 
S

ts
. M

ar
k 

&
 M

ar
ce

lli
an

19 S
t.

 R
o

m
ua

ld
, A

b
b

o
t 

S
t. 

Ju
lia

na
 F

al
co

ni
er

i

20 12
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
St

. S
yl

ve
riu

s,
 P

op
e 

& 
m

ar
ty

r 

21 S
t.

 A
lo

si
us

 G
o

nz
ag

a 
B

l. 
T

ho
m

as
 o

f O
rv

ie
to

  

22 S
ts

. T
ho

m
as

 M
o

re
 a

nd
 

Jo
hn

 F
is

he
r, 

m
ar

ty
rs

 

23 S
t.

 J
o

se
p

h 
C

af
as

so
 

Bl
. M

ar
ia

 R
af

fa
el

la
 C

im
at

ti

24 T
he

 N
at

iv
it

y 
o

f 
S

t.
 J

o
hn

 t
he

 B
ap

ti
st

 

25 S
t.

 W
ill

ia
m

 o
f V

er
ce

lli
 

St
. P

ro
sp

er
 o

f A
qu

ita
in

ee

26 S
t.

 J
o

se
m

ar
ia

 E
sc

ri
va

 
Bl

. J
ac

qu
es

 G
ha

zir
 H

ad
da

de
t

27 13
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
S

t. 
M

ar
gu

er
ite

 B
ay

s

28 S
t.

 Ir
en

ae
us

 o
f 

Ly
o

ns
 

B
is

ho
p

 a
nd

 m
ar

ty
r 

29 St
s.

 P
et

er
 &

 P
au

l, 
A

po
st

le
s 

B
l. 

R
ay

m
o

nd
 L

ul
l

30 S
ts

. F
ir

st
 M

ar
ty

rs
 o

f 
th

e 
C

hu
rc

h 
o

f 
R

o
m

e 
  

Ju
ne

 2
02

7

T
he

 H
o

ly
 F

at
he

r’
s 

p
ra

ye
r 

in
te

nt
io

ns
 f

o
r 

Ju
ne

:
Fo

r 
th

e 
go

o
d

 u
se

 o
f 

ar
ti

fi
ci

al
 in

te
lli

ge
nc

e.
  

Le
t 

us
 p

ra
y 

th
at

 a
rt

if
ic

ia
l i

nt
el

lig
en

ce
 m

ig
ht

 a
lw

ay
s 

b
e 

d
ev

el
o

p
ed

 t
o

 s
er

ve
 h

um
an

 d
ig

ni
ty

 a
nd

 t
ha

t 
w

e
m

ig
ht

 k
no

w
 h

o
w

 t
o

 u
se

 it
 w

is
el

y.

  T
he

 S
ac

ed
-H

ea
rt

 o
f J

es
us

, N
o

tr
e-

D
am

e 
B

as
ili

ca
, M

o
nt

re
al

 
   

   
   

S
o

ur
ce

 :
 ID

 2
25

90
05

0 
©

 M
ar

ia
n 

G
ar

ai
 |

 D
re

am
st

im
e.

co
m

Fa
th

er
’s

 
D

ay





S
un

d
ay

M
o

nd
ay

Tu
es

d
ay

W
ed

ne
sd

ay
T

hu
rs

d
ay

Fr
id

ay
S

at
ur

d
ay

T
he

 H
o

ly
 F

at
he

r’
s 

p
ra

ye
r 

in
te

nt
io

ns
 f

o
r 

Ju
ly

:
Le

t 
us

 p
ra

y 
th

at
 m

em
be

rs
 o

f t
he

 C
hu

rc
h 

m
ig

ht
 a

lw
ay

s 
ap

pr
ec

ia
te

 t
he

 t
re

as
ur

e 
of

 fa
it

h 
an

d 
w

is
do

m
 o

ff
er

ed
 t

o 
us

 
by

 g
ra

nd
pa

re
nt

s 
an

d 
th

e 
el

de
rl

y,
 a

nd
 b

e 
w

ill
in

g 
to

 le
ar

n 
fr

om
 t

he
ir

 e
xp

er
ie

nc
e.

 

�
 N

M
 J

ul
y 

4 

�
 F

Q
 J

un
e 

10

�
 F

M
 J

ul
y 

18

�
 L

Q
 J

ul
y 

26
 

1 S
t.

 J
un

ip
er

o
 S

er
ra

  
Pr

ec
io

us
 B

lo
od

 o
f J

es
us

  

2 S
t.

 B
er

na
rd

in
o

 R
ea

lin
o

 
B

l. 
E

ug
ni

a 
Jo

ub
er

t

3 S
t.

 T
ho

m
as

, A
p

o
st

le
 

S
t. 

Le
o

 II
, P

o
p

e 

4 14
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e  
St

. E
liz

ab
et

h 
of

 P
or

tu
ga

l

5 St
. A

nt
ho

ny
 M

ar
y 

Za
cc

ar
ia

 
S

t. 
A

ng
el

a 
o

f F
o

lig
no

  

6 S
t.

 M
ar

ia
 G

o
re

tt
i 

S
t. 

N
az

ar
ia

 Ig
na

ci
a 

7 St
. A

nt
on

in
o 

Fr
an

to
sa

ti 
S

t. 
Pe

te
r 

To
 R

ot
, m

ar
ty

r  
 

8 S
ts

. A
q

ui
la

 &
 P

ri
sc

ill
a 

B
l. 

P
ie

rr
e 

V
ig

ne
, p

ri
es

t 

9 St
. A

ug
us

tin
e 

Zh
ao

 R
on

g 
& 

 
11

9 
Co

m
pa

ni
on

s,
 m

ar
ty

rs

10 B
l. 

E
m

m
an

ue
l R

ui
z 

an
d

  
C

o
m

p
an

io
ns

, m
ar

ty
rs

11 15
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
S

t. 
B

en
ed

ic
t, 

A
bb

ot
 

12 S
ts

. L
ou

is
 M

ar
ti

n 
an

d 
Zé

lie
 G

ué
ri

n,
 s

po
us

es
 

13 S
t.

 C
lé

lia
 B

ar
b

ie
ri

 
S

t. 
H

en
ry

 II
, E

m
p

er
o

r

14
 

S
t.

 C
am

ill
us

 o
f 

Le
lli

s 
S

t. 
Fr

an
ci

s 
S

o
la

no
o

15 S
t.

 B
o

na
ve

nt
ur

e 
Bi

sh
op

 &
 d

oc
to

r o
f t

he
 C

hu
rc

h 

16 Ou
r L

ad
y 

of
 M

ou
nt

 C
ar

m
el

 
St

. M
ar

y 
M

ag
da

le
n 

Po
st

el
  

17 S
t.

 A
le

xi
s,

 p
ilg

ri
m

 
S

t. 
H

ed
w

id
g 

o
f P

o
la

nd

18 16
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
S

t.
 F

re
d

er
ic

k,
 B

is
h

o
p

 

19 S
t.

 A
rs

en
iu

s,
 h

er
m

it
 

St
. P

et
er

 C
ris

ci
 o

f F
ol

ig
no

20 S
t.

 A
p

o
lli

na
ri

s,
 B

is
ho

p
 

S
t. 

M
ar

ga
re

t o
f A

nt
io

ch
 

21 S
t.

 L
aw

re
nc

e 
of

 B
ri

nd
is

i 
S

t. 
V

ic
to

r 
of

 M
ar

se
ill

e 

22 S
t.

 M
ar

y 
M

ag
da

le
n 

S
t. 

Th
eo

do
re

, B
is

ho
p

23 S
t.

 B
ri

dg
et

 o
f S

w
ed

en
 

Bl
. M

ar
ga

rit
a 

de
 M

at
ur

an
a 

24 S
t.

 C
ha

rb
el

 M
ak

hl
o

uf
 

St
. C

hr
is

tin
a 

th
e 

As
to

ni
sh

in
g  

25 17
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
S

t. 
Ja

m
es

 th
e 

G
re

at
er

 

26 S
t.

 A
nn

e 
&

 S
t.

 J
oa

ch
im

 
St

. G
eo

rg
es

 P
re

ca
, p

rie
st

27 S
t.

 P
an

ta
le

on
, d

oc
to

r 
Bl

. M
. M

ad
el

ei
ne

 M
ar

tin
en

go
  

28 St
. A

lp
ho

ns
a 

M
ut

ta
th

up
ad

at
hu

 
St

s.
 N

az
ar

us
 &

 C
els

iu
s,

 m
ar

ty
rs

29 S
t.

 M
ar

th
a 

St
. L

az
ar

us
, M

ar
th

a’
s 

br
ot

he
r 

30 S
t.

 L
eo

po
ld

 M
an

di
c 

S
t. 

Pe
te

r 
C

hr
ys

o
lo

gu
s 

 

31 S
t.

 Ig
na

ti
us

 o
f 

Lo
yo

la
 

S
t. 

G
iu

st
in

o
 d

e 
Ja

co
b

is

Ju
ly

 2
02

7
 S

ai
nt

 J
o

ac
hi

m
. S

ai
nt

 A
nn

e 
an

d
 t

he
ir

 d
au

g
ht

er
, t

he
 B

le
ss

ed
 V

ir
g

in
 M

ar
y





1 
 

18
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
S

t. 
A

lp
ho

ns
us

 L
ig

uo
ri

 

2 S
t.

 P
et

e 
Ju

lia
n 

Ey
m

ar
d 

S
t. 

Eu
se

bi
us

 o
f V

er
ce

lli
 . 

3 S
t.

 L
yd

ia
 P

ur
p

ur
ar

ia
, 

D
is

ci
p

le
 o

f 
S

t.
 P

au
l

4 S
t.

 J
o

hn
 M

ar
y 

V
ia

nn
ey

  
P

at
ro

n 
of

 p
ar

is
h 

pr
ie

st
s 

 

5 B
l. 

Fr
ed

er
ic

k 
Ja

ns
so

on
e 

De
di

c.
 S

an
ta

 M
ar

ia 
M

ag
gi

or
ee

6 Tr
an

sf
ig

ur
at

io
n 

o
f 

th
e 

Lo
rd

 

7 S
t.

 C
aj

et
an

 
S

t. 
S

ix
tu

s 
II,

 P
o

p
e 

8 19
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e  
S

t.
 D

o
m

in
ic

, p
ri

es
t

9 S
t.

 E
di

th
 S

te
in

, m
ar

ty
r 

S
t 

M
au

ri
liu

s,
 B

is
h

o
p

 

10 S
t.

 L
aw

re
nc

e,
 m

ar
ty

r 
 

S
t. 

A
nt

ho
ny

 M
ar

y 
Pu

cc
i

11 S
t.

 C
la

re
, v

ir
gi

n 
 

S
t. 

S
us

an
na

, m
ar

ty
 

12 S
t.

 J
an

e 
Fr

an
ce

s 
d

e 
C

ha
nt

al
, n

un
 

13 S
t.

 B
en

ild
e 

R
o

m
an

ço
n

  
St

s.
 P

on
tia

n 
&

 H
ip

po
ly

tu
s 

14 St
. M

ax
im

ili
an

 K
ol

be
, m

ar
ty

r 
B

x 
M

ic
ha

el
 M

cG
iv

ne
y

15 A
ss

um
p

ti
o

n 
o

f 
M

ar
y 

S
t. 

Ta
rc

is
iu

s,
 m

ar
ty

r

16 S
t.

 R
o

ch
, p

ilg
ri

m
 

St
. S

te
p

he
n 

o
f H

un
ga

ry
  

17 S
t.

 H
ya

ci
nt

h,
 p

ri
es

t 
B

l. 
E

liz
ab

et
h 

Tu
rr

ge
o

n 
 

18
 

S
t.

 H
el

en
a 

St
. A

lb
er

t H
ur

ta
do

 C
ru

ch
ag

a 

19 S
t.

 J
o

hn
 E

ud
es

, p
ri

es
t 

 
St

. E
ze

ch
ie

l M
or

en
o 

y 
Di

az
 

20 S
t.

 B
er

na
rd

 o
f C

la
ir

va
ux

 
A

bb
ot

, d
oc

to
r o

f t
he

 C
hu

rc
h 

 

21 S
t.

 P
iu

s 
X

, P
o

p
e 

Bl
. V

ic
to

ire
 R

as
oa

m
an

ar
iv

o 

22 21
st

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
Th

e 
Q

ue
en

sh
ip

 o
f M

ar
y 

23 S
t.

 R
o

se
 o

f 
Li

m
a 

S
t. 

P
hi

lip
 B

en
iti

24 St
. B

ar
th

ol
om

ew
, A

po
st

le
 

S
t. 

É
m

ily
 d

e 
V

ia
la

r 

25 S
t.

 L
ou

is
 o

f F
ra

nc
e,

 k
in

g 
S

t. 
Jo

se
p

h 
C

al
as

an
z 

26 S
t.

 M
ar

ia
m

 B
ao

ua
rd

y 
Ou

r L
ad

y 
of

 C
ze

st
oc

ho
w

a

27 S
t.

 M
o

ni
ca

 
S

t.
 C

ae
sa

ru
s 

o
f 

A
rl

es
 

28 S
t 

A
ug

us
ti

n,
 é

vê
q

ue
 

St
e 

Jo
aq

ui
na

 d
e 

Ve
dr

un
a 

29 22
nd

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
M

ar
ty

rd
om

 J
oh

n 
th

e 
Ba

pt
is

t

30 S
t.

 J
ea

nn
e 

Ju
ga

n 
S

t. 
N

ar
ci

sa
 d

e 
Je

su
s

31 S
t.

 R
ay

m
o

nd
 N

o
nn

at
us

 
S

t. 
A

ri
st

id
e 

�
 N

M
 A

ug
us

t 2
 

�
 F

Q
 A

ug
us

t 9
 

�
 F

M
 A

ug
. 1

7 

�
 L

Q
 A

ug
. 2

5

�
 N

M
 A

ug
. 3

1 

T
he

 H
o

ly
 F

at
he

r’
s 

p
ra

ye
r 

in
te

nt
io

ns
 f

o
r 

A
ug

us
t:

Le
t 

us
 p

ra
y 

th
at

 y
o

un
g 

p
eo

p
le

 in
 s

ea
rc

h 
o

f 
th

ei
r 

o
w

n 
vo

ca
ti

o
n 

m
ig

ht
 r

ec
o

gn
iz

e 
in

 J
es

us
 C

hr
is

t 
a 

co
m

p
an

-
io

n 
o

n 
th

e 
w

ay
 t

o
 w

ho
m

 t
he

y 
ca

n 
o

p
en

 t
he

ir
 h

ea
rt

s.
  

S
un

d
ay

M
o

nd
ay

Tu
es

d
ay

W
ed

ne
sd

ay
T

hu
rs

d
ay

Fr
id

ay
S

at
ur

d
ay

A
ug

us
t 

20
27





In
te

nt
io

n 
d

e 
p

ri
èr

e 
d

u 
S

ai
nt

-P
èr

e 
p

o
ur

 s
ep

te
m

b
re

:
Pr

io
ns

 p
o

ur
 q

ue
 n

o
us

 a
p

p
re

ni
o

ns
 à

 v
iv

re
 u

ne
 r

el
at

io
n 

no
uv

el
le

 a
ve

c 
la

 c
ré

at
io

n,
 e

n 
la

 p
ro

té
ge

an
t 

et
 e

n 
tr

o
uv

an
t,

 
d

an
s 

la
 c

o
nt

em
p

la
ti

o
n 

d
e 

l’œ
uv

re
 d

e 
D

ie
u,

 u
n 

ch
em

in
 v

er
s 

un
e 

vi
e 

p
lu

s 
ha

rm
o

ni
eu

se
 e

t 
so

ur
ce

 d
e 

gr
at

it
ud

e.
 

1 S
t.

 G
ile

s,
 A

b
b

o
t 

  
St

. B
ea

tri
ce

 d
a 

Si
lva

 M
en

es
es

s

2 Bl
. A

nd
ré

 G
ra

ss
et

 
St

. I
ng

rid
 o

f S
w

ed
en

3 S
t.

 G
re

go
ry

 t
he

 G
re

at
 

Po
pe

 &
 d

oc
to

r o
f t

he
 C

hu
rc

h 

4 B
l. 

D
in

a 
B

el
an

ge
r 

S
t. 

R
o

sa
lia

, v
ir

gi
n 

5 23
rd

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
S

t. 
Te

re
sa

 o
f C

al
cu

tt
a

6 St
s.

 D
on

at
ia

n 
& 

Ro
ga

tia
n 

Bl
. B

er
tra

nd
 o

f G
ua

rri
gu

es

7 S
t.

 C
lo

ud
, m

on
k 

B
l. 

Eu
ge

ni
a 

Pi
cc

o 

8 N
at

iv
ity

 o
f t

he
 V

irg
in

 M
ar

y 
B

l. 
Fr

ed
er

ic
 O

za
na

m

9 S
t.

 P
et

er
 C

la
ve

r 
Bl

. P
ie

rr
e 

Bo
nh

om
m

e

10 S
t.

 N
ic

ho
la

s 
of

 T
ol

en
ti

no
 

S
t. 

A
ub

er
t o

f A
vr

an
ch

es

11 St
. J

oh
n 

G
ab

rie
l P

er
bo

yr
e 

S
ts

. P
ro

tu
s 

& 
H

ya
ci

nh

12 24
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
M

os
t H

ol
y 

N
am

e 
of

 M
ar

y

13 S
t.

 J
oh

n 
C

hr
ys

os
to

m
 

Bi
sh

op
 &

 d
oc

to
r o

f t
he

 C
hu

rc
h

14 T
he

 E
xa

lt
at

io
n 

o
f 

 
th

e 
H

o
ly

 C
ro

ss
 

15
 

O
ur

 L
ad

y 
of

 S
or

ro
w

s 
S

t. 
C

at
he

ri
ne

 o
f G

en
o

a 

16 S
t.

 C
o

rn
el

iu
s 

an
d

 
S

t.
 C

yp
ri

an
, m

ar
ty

rs
 

17 S
t.

 R
o

b
er

t 
B

el
la

rm
in

e 
St

. H
ild

eg
ar

d 
of

 B
in

ge
n 

 

18 S
t.

 J
os

ep
h 

of
 C

up
er

ti
no

 
S

t. 
S

o
p

hi
a 

19 25
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
O

ur
 L

ad
y 

of
 la

 S
al

et
te

20 S
t.

 A
nd

re
w

 K
im

 T
ae

go
n 

& 
co

m
pa

gn
on

s,
 m

ar
ty

rs

21 S
t.

 M
at

th
ew

, A
p

o
st

le
 

S
t. 

Fr
an

ci
s 

Ja
cc

ar
d

22 S
t.

 M
au

ri
ce

 a
nd

 
C

o
m

p
an

io
ns

, m
ar

ty
ra

i-

23 S
t.

 P
io

 o
f 

P
ie

te
rl

ci
na

 
S

t. 
Li

nu
s,

 P
o

p
e

24 B
l. 

E
m

ili
e 

G
am

el
in

  
O

ur
 L

ad
y 

o
f M

er
cy

 

25 S
ts

. C
o

sm
an

 &
 D

am
ia

n 
 

S
t. 

V
in

ce
nt

 S
tr

am
b

i  

26 26
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
S

ts
. C

an
ad

ia
n

 M
ar

ty
rs

27 S
t.

 V
in

ce
nt

 d
e 

Pa
ul

 

28 St
. W

en
ce

ns
la

us
, m

ar
ty

r 
S

t. 
Lo

re
nz

o 
R

ui
z,

 m
ar

ty
r

29 S
ts

. M
ic

ha
el

, G
ab

ri
el

  
&

 R
ap

ha
el

, A
rc

ha
ng

el
s

30 S
t.

 J
er

o
m

e 
St

. G
re

go
ry

 th
e 

En
lig

ht
en

er
   

�
 P

F 
Se

pt
em

be
r 7

 

�
 F

M
 S

ep
t. 

16
 

�
 L

Q 
Se

pt
em

be
r 2

3

�
 N

M
 S

ep
t. 

30

S
ep

te
m

b
er

 2
02

7
S

un
d

ay
M

o
nd

ay
Tu

es
d

ay
W

ed
ne

sd
ay

T
hu

rs
d

ay
Fr

id
ay

S
at

ur
d

ay





S
un

d
ay

M
o

nd
ay

Tu
es

d
ay

W
ed

ne
sd

ay
T

hu
rs

d
ay

Fr
id

ay
S

at
ur

d
ay

T
he

 H
o

ly
 F

at
he

r’
s 

p
ra

ye
r 

in
te

nt
io

ns
 f

o
r 

O
ct

o
b

er
:

Le
t 

us
 p

ra
y 

th
at

 e
ac

h 
p

ar
is

h,
 c

o
m

m
un

it
y,

 o
r 

C
hr

is
ti

an
 

gr
o

up
 m

ig
ht

 b
e 

a 
ce

nt
er

 o
f 

m
is

si
o

na
ry

 o
ut

re
ac

h 
th

at
 

fo
rm

s 
ne

w
 d

is
ci

p
le

s 
at

 t
he

 s
er

vi
ce

 o
f 

th
e 

G
o

sp
el

.

�
 F

Q 
Oc

to
be

r 7

�
 F

M
 O

ct
ob

er
 1

5 

�
 L

Q 
Oc

to
be

r 2
2

�
 N

M
 O

ct
ob

er
 2

9 

1 St
. T

he
re

se
 o

f t
he

 C
hi

ld
 J

es
us

 
B

l. 
C

ec
ili

a 
E

us
ep

i

2 H
o

ly
 G

ua
rd

ia
n 

A
ng

el
s 

B
l. 

A
nt

o
in

e 
C

he
vr

ie
r

3 27
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
B

l. 
C

o
lu

m
b

a 
M

ar
m

io
n

4 S
t.

 F
ra

nc
is

 o
f 

A
ss

is
i

5 S
t.

 F
au

st
in

a 
K

o
w

al
sk

a 
Bl

. F
ra

nc
is

 X
av

ie
r S

ee
lo

  

6 Bl
. M

ar
ie

 R
os

e 
D

ur
oc

he
r 

 
S

t. 
B

ru
no

 

7 O
ur

 L
ad

y 
of

 t
he

  R
os

ar
y

S
t. 

M
ar

k 
1,

 P
o

p
e

8 S
t.

 P
el

ag
ia

 
Bl

. M
ar

ty
rs

 o
f B

ar
ce

lo
na

 

9 S
t.

 J
oh

n 
H

en
ry

 N
ew

m
an

 
S

t.
 J

o
h

n
 L

eo
n

ar
d

  

10 28
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
S

t. 
D

an
ie

l C
om

bo
ni

11 S
t.

 J
o

hn
 X

X
III

, P
o

p
e 

Th
an

ks
gi

vi
ng

 D
ay

 (C
an

ad
a)

  

12 S
t 

.C
ar

lo
 A

cu
ti

s 
 

St
. W

ilf
rid

, B
is

ho
p

13
 

S
t.

 E
d

w
ar

d
, k

in
g 

 
S

t. 
G

er
al

d 
of

 A
ur

ill
ac

14 S
t.

 C
al

lis
tu

s 
I, 

Po
p

e 
 

15 S
t.

 T
er

es
a 

o
f 

A
vi

la
 

D
o

ct
o

r 
o

f 
th

e 
C

hu
rc

h 

16 St
. M

ar
gu

er
ite

 d
’Y

ou
vi

lle
 

St
. M

ar
ga

re
t M

. A
la

co
qu

e 
 

17 29
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
S

t. 
Ig

na
tiu

s 
of

 A
nt

io
ch

18 S
t.

 L
uk

e,
 E

va
ng

el
is

t 
S

t. 
Pe

te
r 

o
f A

lc
an

ta
ra

 

19 S
t.

 P
au

l o
f 

th
e 

C
ro

ss
  

B
l. 

A
gn

es
 o

f J
es

us
 

20 St
. M

. B
er

til
la

 B
os

ca
rd

in
 

S
t.

 V
ita

lis
, B

is
h

o
p

 

21 St
. L

au
ra

 M
on

to
ya

 U
pe

gu
i 

B
l. 

C
ha

rl
es

 o
f A

us
tr

ia

22 S
t.

 J
o

hn
 P

au
l I

I, 
Po

p
e

23 S
t.

 J
o

hn
 o

f 
C

ap
is

tr
an

o

25 St
s.

 C
ri

sp
in

 &
 C

ri
sp

in
ia

n 
St

. C
ut

hb
er

t M
ay

ne
, m

ar
ty

r 

26 S
t.

 E
va

ri
st

us
, P

o
p

e 
Bl

. B
on

av
en

tu
re

 o
f P

ot
en

za

27 S
t 

Fr
um

en
tu

s,
 B

is
ho

p
 

   

28 S
ts

. S
im

o
n 

an
d

 J
ud

e,
 

A
p

o
st

le
s

29 S
t. 

G
ae

ta
no

 E
rr

ic
o

B
l. 

C
hi

ar
a 

B
ad

an
o

31

30 S
t.

 A
ng

el
o

 o
f 

A
cr

i 
S

t. 
H

el
en

a 
o

f A
nj

o
u

30
th

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e

31
st

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e

24O
ct

o
b

er
 2

02
7

 O
ur

 L
ad

y 
o

f t
he

 R
o

sa
ry

, P
o

m
p

éi
i, 

Ita
ly





S
un

d
ay

M
o

nd
ay

Tu
es

d
ay

W
ed

ne
sd

ay
T

hu
rs

d
ay

Fr
id

ay
S

at
ur

d
ay

�
 P

F 
6 

No
ve

m
be

r 6

�
 F

M
 N

ov
. 1

4 
 

�
 L

Q 
N

ov
. 2

1

�
 N

M
 N

ov
. 2

8

1 So
le

m
ni

ty
 o

f a
ll 

sa
in

ts
  

B
l. 

R
up

er
t M

ay
er

 

2 C
o

m
m

em
o

ra
ti

o
n 

o
f 

al
l t

he
 fa

it
hf

ul
 d

ep
ar

te
d

 

3 S
t.

 M
ar

ti
n 

d
e 

Po
rr

es
 

S
t. 

H
ub

er
t, 

B
is

ho
p

 

4 S
t.

 C
ha

rl
es

 B
o

rr
o

m
eo

 
S

t. 
Fe

lix
 o

f V
al

o
is

5 St
. G

ui
do

 M
ar

ia
 C

on
fo

rt
i 

St
s.

 Z
ac

ha
ry

 &
 E

liz
ab

et
h

6 S
t.

 L
eo

na
rd

, h
er

m
it

 
 

7 32
nd

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e  
S

t.
 V

in
ce

n
zo

 G
ro

ss
i

8 St
. E

liz
ab

et
h 

of
 th

e 
Tr

in
ity

 
B

l. 
Jo

hn
 D

un
s 

S
co

t  
  

9 D
ed

ic
at

io
n 

o
f 

th
e 

La
te

ra
n 

B
as

ili
ca

  

10 S
t.

 L
eo

 t
he

 G
re

at
, P

o
p

e 
S

t. 
A

nd
re

w
 A

ve
lli

no
e

11 S
t.

 M
ar

ti
n 

of
 T

ou
rs

 
S

t. 
V

ic
to

r, 
m

ar
ty

r 

12 S
t.

 J
os

ap
ha

t 
Ku

nc
ew

ic
z 

 
B

is
ho

p
 a

nd
 m

ar
ty

r 

13 S
t.

 S
ta

ni
sl

au
s 

K
o

st
ka

 
S

t. 
A

go
st

in
a 

Pe
tr

an
to

ni
i

14 33
rd

 S
un

da
y 

in
 O

rd
in

ar
y 

Ti
m

e 
S

t. 
La

w
re

nc
e 

O
’T

o
o

le
   

15 S
t.

 A
lb

er
t 

th
e 

G
re

at
 

Bl
. M

ar
y 

of
 th

e 
Pa

ss
io

n

16 S
t.

 G
er

tr
ud

e 
o

f 
H

el
ft

a 
S

t. 
A

gn
es

 o
f A

ss
is

i 

17
 

S
t.

 E
liz

ab
et

h 
of

 H
un

ga
ry

 
S

t. 
G

re
go

ry
 o

f T
o

ur
s 

18 D
ed

ic
at

io
n 

of
 B

as
ili

ca
s 

of
 S

t. 
Pe

te
r 

an
d 

St
. P

au
l 

19 S
t.

 R
ap

ha
el

 K
al

in
o

w
sk

i
St

. M
ec

ht
ild

e 
of

 H
ac

ke
bo

rn
n

20 S
t.

 E
d

m
un

d
, m

ar
ty

r 
B

l. 
M

ar
ia

 F
o

rt
un

a 
V

iti

21 Ch
ris

t, 
Ki

ng
 o

f t
he

 u
ni

ve
rs

e 
Pr

es
en

ta
tio

n 
of

 M
ar

y

22 S
t.

 C
ec

ili
a,

 m
ar

ty
r 

B
l. 

S
al

va
to

re
 L

ill
i, 

m
ar

ty
r

23 Bl
. M

ig
ue

l A
ug

us
tin

 P
ro

 
S

t. 
C

le
m

en
t I

, P
o

p
e 

 , 
 

24 St
. A

nd
re

w
 D

un
g-

La
c,

 m
ar

ty
r 

B
l. 

M
ar

ia
 A

nn
a 

S
al

a

25 St
. C

at
he

rin
e 

of
 A

le
xa

nd
ria

 
Bl

. L
ui

gi
 &

 M
ar

ia
 Q

ua
ttr

oc
h

26 St
. L

eo
na

rd
 o

f P
or

t M
au

ric
e 

S
t. 

Jo
hn

 B
er

ch
m

an
s 

27 O
ur

 L
ad

y 
o

f 
th

e 
 

M
ir

ac
ul

o
us

 M
ed

al
 

28 1s
t 

S
un

da
y 

of
 A

dv
en

t 
 

S
t. 

C
at

he
ri

ne
 L

ab
o

ur
e

29 S
t.

 F
ra

nc
is

 F
as

an
i 

St
. J

os
ep

h 
Pi

gn
at

el
li 

30 S
t.

 A
nd

re
w

, A
p

o
st

le
 

N
o

ve
m

b
er

 2
02

7 Th
e 

Po
p

e’
s 

in
te

nt
io

ns
 o

f p
ra

ye
r 

fo
r 

N
ov

em
b

er
:

Le
t 

us
 p

ra
y 

th
at

, a
cc

o
m

p
an

ie
d

 a
nd

 c
o

m
fo

rt
ed

 b
y 

th
e 

H
o

ly
 

Fa
m

ily
 o

n 
th

ei
r 

o
w

n 
jo

ur
ne

y 
o

f 
b

ei
ng

 u
p

ro
o

te
d

, m
ig

ra
nt

s 
an

d
 d

is
p

la
ce

d
 p

er
so

ns
 m

ig
ht

 f
in

d
 c

o
m

m
un

it
ie

s 
th

at
 w

el
-

co
m

e 
th

em
 w

it
h 

d
ig

ni
ty

, s
o

lid
ar

it
y,

 a
nd

 t
ru

e 
in

te
gr

at
io

n.
 

N
ov

. 7
, D

ay
lig

ht
 

Sa
vi

ng
 T

im
e 

en
ds

: 
cl

oc
ks

 a
re

 tu
rn

ed
 

ba
ck

w
ar

d 
on

e 
ho

ur
.





T
he

 P
o

p
e’

s 
in

te
nt

io
ns

 o
f 

p
ra

ye
r 

fo
r 

D
ec

em
b

er
:

Le
t 

us
 p

ra
y 

th
at

 C
hr

is
ti

an
 f

am
ili

es
 m

ig
ht

 b
e 

liv
in

g 
w

it
-

ne
ss

es
 o

f 
th

e 
G

o
sp

el
 in

 s
o

ci
et

y,
 a

nd
 t

ha
t 

th
ey

 m
ig

ht
 

le
ar

n 
m

o
re

 a
nd

 m
o

re
 h

o
w

 t
o

 b
e 

he
ar

th
s 

w
he

re
 f

ai
th

, 
ho

p
e,

 a
nd

 lo
ve

 a
re

 c
ul

ti
va

te
d

. 

1 St
. C

ha
rle

s 
de

Fo
uc

au
ld

 
S

t. 
E

lig
iu

s,
 B

is
ho

p
S

t 

2 S
t.

 B
ib

ia
na

, m
ar

ty
r 

B
l. 

R
ap

ha
el

 C
hy

lin
sk

i 

3 St
. F

ra
nc

is
 X

av
ie

r, 
pr

ie
st

  
Bl

. J
. N

ep
om

uk
 v

on
 Ts

ch
id

er
 

4 S
t.

 J
o

hn
 D

am
as

ce
ne

 
St

. B
ar

ba
ra

, v
irg

in
 &

 m
ar

ty
r 

5 2n
d 

S
un

da
y 

of
 A

dv
en

t 
S

t. 
S

ab
as

, A
b

b
o

t

6 S
t.

 N
ic

h
o

la
s 

o
f 

M
yr

a 
St

. P
et

er
 P

as
ca

l, 
m

ar
ty

r

7 S
t.

 A
m

br
os

e,
 B

is
ho

p 
St

. M
ar

ia
 G

iu
se

pp
e 

Ro
ss

el
lo

i

8 Im
m

ac
ua

te
 C

o
nc

ep
ti

o
n  

o
f 

th
e 

B
l. 

V
ir

gi
n 

M
ar

y

9 S
t.

 J
ua

n 
D

ie
go

10 O
ur

 L
ad

y 
o

f 
Lo

re
to

  
Bl

. M
ar

co
 A

nt
on

io
 D

ur
an

d 

11 S
t.

 D
am

as
u

s 
I, 

Po
p

e 
St

. M
ar

y 
M

ar
av

illa
s 

de
 J

es
us

12 3r
d 

S
un

da
y 

of
 A

dv
en

t 
O

ur
 L

ad
y 

of
 G

ua
da

lu
pe

13 S
t.

 L
uc

ia
, m

ar
ty

r 
 

S
te

 O
di

lia
 

14 S
t.

 J
o

hn
 o

f 
th

e 
C

ro
ss

   
St

. N
im

at
ul

la
h 

Ka
ss

ab
, m

on
k 

15
 

S
t.

 V
ir

gi
ni

a 
B

ra
ce

lli
 

St
. M

ar
ia

 C
ro

fic
is

sa
 d

i R
os

a 

16 B
l. 

C
le

m
en

te
 M

ar
ch

is
io

 
B

l. 
M

ar
y 

o
f t

he
 A

ng
el

s

17 St
. J

os
ep

h 
M

an
ya

ne
t y

 V
iv

es
 

Bl
. H

ya
ci

nt
h 

M
ar

ie
 C

or
m

ie
r

18 S
t.

 G
at

ia
n,

 B
is

ho
p 

Bl
. G

iu
lia

 N
em

es
ia

 V
al

le
 

19 4t
h 

S
un

da
y 

of
 A

dv
en

t 
St

. A
na

st
as

us
 I,

 P
op

e

20 S
t.

 V
in

ce
nt

 R
o

m
an

o
 

S
t. 

D
o

m
in

ic
 o

f S
ilo

s

21 S
t.

 P
et

er
 C

an
is

iu
s 

 
B

l. 
Pe

te
r 

Fr
ie

d
ho

ve
n 

  

22 S
t.

 F
ra

nc
es

 X
av

ie
r 

C
ab

ri
ni

, f
o

un
d

re
ss

 

23 S
t.

 J
o

hn
 o

f 
K

en
ty

 
 

24 St
. P

ao
la

 E
liz

ab
et

h 
Ce

rio
li 

S
t. 

A
d

el
a,

 A
b

b
es

s 

25 C
hr

is
tm

as
 (

N
at

iv
it

y 
o

f 
th

e 
Lo

rd
) 

26 Th
e 

H
ol

y 
Fa

m
ily

 
St

. S
te

ph
en

, 1
st

 m
ar

ty
rr

27 S
t.

 J
o

hn
, A

p
o

st
le

 
S

t. 
Fa

b
io

la

28 H
ol

y 
In

no
ce

nt
s,

 m
ar

ty
rs

 
S

t. 
G

as
p

ar
 d

el
 B

uf
fa

lo
  

29 S
t.

 T
ho

m
as

 B
ec

ke
t 

St
. M

ar
ce

llu
s 

of
 C

on
st

an
tin

op
le

 

30 B
l. 

E
ug

en
ia

 R
av

as
co

 
Bl

. J
oh

n 
M

ar
y 

Bo
cc

ar
do

 

31 S
t.

 S
yl

ve
st

er
 I,

 P
o

p
e 

B
l. 

A
la

n 
d

e 
S

o
lm

in
ih

ac

�
 F

Q 
De

éc
em

be
r 6

 

�
 F

M
 D

ec
. 1

3

�
 L

Q 
De

c.
 2

0

�
 N

M
 D

ec
. 2

7

D
ec

em
b

er
 2

02
7

S
un

d
ay

M
o

nd
ay

Tu
es

d
ay

W
ed

ne
sd

ay
T

hu
rs

d
ay

Fr
id

ay
S

at
ur

d
ay



by Louis Even

Possessing economic security would mean that 
as long as there was wheat growing in the fields 
each table would have bread, today and in the fu-
ture. This would be true for all other material needs, 
such as clothes, shelter, etc.

Without depriving anyone
In our modern societies, especially in countries 

with advanced and highly de-
veloped technologies, produc-
tion is so abundant that every-
one’s basic needs can be met.

Clearly, the rich are not 
able to eat all the food, wear 
all the clothing, nor live in all 
the houses which are pres-
ently produced and manufac-
tured. Even less could they 
do so if all willing hands were 
employed (or were working in 
jobs which produced goods 
which were neither harmful or 
frivolous).

If goods and products 
were allowed to flow freely, 
instead of being piled up in warehouses and on 
merchants’ counters, everyone would have all they 
needed. No one would do without.

Major C. H. Douglas, the founder of the Social 
Credit monetary reform model, made this clear 
when testifying before the Standing Committee 
of the House of Commons on Banking and Com-
merce, in Ottawa, in 1934. He stated that there was 
plenty for everyone, actually or potentially, and that 
to deprive some to give to others was, in a word, 
socialism. This was not his way, he said. His way 
was to monetize the riches which existed in order 
to meet the needs of all.

The evil of the financial system
The fault is in the existing financial system 

which has not acknowledged the need to distribute 
the abundance of goods to all. The money system 
was invented to expedite the flow of goods more 
readily among producers and consumers. There 
is a product to sell; we sell it and receive money. 
In turn, this money is used to purchase what we 
want from other producers. The time has long since 
passed when goods could be distributed through 
simple bartering between producers.

However, today, more than half of the popula-

tion is not employed and receives no money from 
paid work. Yet everyone has a right to live and sur-
vive! Today’s production has increasingly abundant 
yields with smaller inputs of human labour, thanks 
to technical innovation. Innovation is thanks to a 
cultural heritage passed down from generations. 
This cultural heritage is not the property of one in-
dividual, or one group, but is rather the inheritance 
of all. It is a common inheritance which belongs to 

the present generation, and 
as such, philosophically and 
socially speaking, everyone is 
entitled to a share of society’s 
production.

The financial system has 
not acknowledged this reality. 
It distributes money, essential 
to purchase of goods and ser-
vices, only to those working 
for wages and salaries.

For Douglas, an ideal finan-
cial system would have both 
an accounting function and a 
distributing function. Speak-
ing before the same commit-
tee mentioned above, he re-

marked that the existing financial system benefited 
that system alone. It did not reflect the realities of 
production and was defective as a system of distri-
bution. If it functioned correctly it would indeed re-
flect the reality of production and would ensure that 
production could be distributed to the population.

Purchasing power for everyone
To ensure distribution, the financial system 

should furnish purchasing power to all individuals. 
After all, production is for consumption, and hence, 
for consumers.

All consumers, as citizens, have a right to share 
in the wealth of production. All have this entitlement 
simply because they are human beings. Pope John 
XXIII recalled the words of his predecessor, Pius XII: 

“The goods which were created for all men 
should flow equitably to all, according to the princi-
ples of justice and charity. Every man, inasmuch as 
he is endowed with reason, holds by nature itself, 
the fundamental right to use the material goods of 
the earth, although it may be left to the human will 
or to the juridical institutions of peoples to decide 
in detail the practical realization of this right.”

To decide in detail the practical realization of this 
right should be the duty of any government worthy 

Toward economic security for the individual

Louis Even (1885-1974), founder of MICHAEL
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of the name, and it should ensure no one is left out, 
humiliated or degraded in the process. Under a 
Douglas Social Credit economy, no one would ever 
endure degradation. There would be no applications 
or eligibility reviews.  Society must never lose sight 
of the freedom and dignity of the individual person.

In order to be completely social, a Douglas So-
cial Credit economy would guarantee the distribu-
tion of production to all by providing a periodic 
Dividend to each individual. The Dividend would be 
issued to the individual because he is a human be-
ing not and not because he is employed. This is the 
true social characteristic of authentic Douglas So-
cial Credit. Anyone who rejects the universal Divi-
dend might very well be a monetary reformer, but 
he is most certainly not a Douglas Social Crediter. 
Rather, he would have socialist leanings.

Douglas Social Credit recognizes each individ-
ual as a capitalist inasmuch as he is the co-heir of 
the fruits of progress, innovation and the cultural 
inheritance handed down from previous genera-
tions. Each person co-owns this benefit which is 
the greatest of all the factors of modern production 
methods.

Douglas Social Credit always places the empha-
sis on the human person. If it concerns itself at all 
with groups and organizations it is to remind us that 
groups exist for each of the individuals who com-
pose them; that associations must, by their very na-
ture, distribute to each member the benefits which 
result from their affiliation with the group.

Unfortunately, the end for which organizations 
exist is often forgotten and the individual becomes 
subordinate to it. Socialist ideology takes over and 
bureaucracy reigns. The state becomes paramount 
and controls and legislates every detail of the indi-
vidual’s life.

In reality, and according to Church teach-
ing, each individual and each family is naturally 
equipped to decide what is best and, hence, to de-
termine their needs from the system of production. 
The individual’s purchasing power permits each 
person to dictate to the production system what he 
wants, in the exact measure that he possesses this 
purchasing power. And so production finds its true 
direction — the direction which will lead to the ful-
fillment of the needs of the individual.

Economic security of the individual will mean 
economic security for all. This is different from the 
overall security of the whole, sometimes called gen-
eral prosperity, which is preached to us. This type 
of security pays no attention to an individual’s eco-
nomic security, even when the state develops so-
called “social security” programs.

*     *     *

Major Douglas was a master of economics and 
also sociology. He was adept in politics and urged 
people to expect results from their government, to 
keep sight of the ends and not get caught up argu-
ing over means.

This article will end with some of Douglas’ re-
marks,  taken from an address he delivered in New-
castle-upon-Tyne on March 9, 1937:

“The first step towards the security of the indi-
vidual is to insist upon the security of the individ-
ual. I hope that is not too difficult to understand. 
If you place the security of any institution before 
the security of the individual, you may prolong 
the life of that institution, but you will certainly 
shorten the lives of a great many individuals. Insti-
tutions are means to an end, and I do not think it is 
too much to say that the elevations of means into 
ends, of institutions above humanity, constitutes 
an unforgivable sin, in the pragmatic sense that it 
brings upon itself the most tremendous penalties 
that life contains...

“At the root of the growing danger of Govern-
ments and other embodiments of execution is the 
idea that human beings are all alike. So far from this 
being the case, I believe that as human beings de-
velop they become increasingly different. But they 
have common factors, and those common factors 
are the only part of the human make-up which can 
be dealt with by a democratic system, and ought to 
be dealt with by a democratic system.

“We all require food, clothing and shelter; and 
we can combine, and ought to combine, to get 
those necessities as a condition for our further 
acquiescence to combining for any other agreed 
purpose.

“The primary use of a Government in a sane 
world would be to make it certain that the great-
est common measure of the will of the population, 
from whom it derives — or ought to derive — its au-
thority, is enough money for decent sustenance.”  v

                                                      

For Clifford 
Hugh Doug-
las, an ideal 

financial sys-
tem has both 

an accounting 
function and 

a distribution 
function

Louis Even
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It’s time people knew the money trick 
Banks hold the power of life and death over the economy

Colin Barclay-Smith was an 
Australian journalist who started 
studying Douglas’ Social Credit 
proposals during the first years of 
the Depression. He was so con-
vinced of the value of this doctrine 
that he founded a journal to dis-
seminate it in 1932, the New Era, 
which had at one time over 30,000 
subscribers. In 1934, Barclay-
Smith accompanied Douglas on his tours of Australia 
and New Zea-
land. Barclay-
Smith died on 
May 19, 1957 
in Sydney, at 
the age of 64. A 
brilliant writer, 
he wrote sev-
eral booklets 
on various as-
pects of Social 
Credit. The last 
one, It’s time they knew, was published a few months 
before his death. This booklet was republished and up-
dated several times under the title The Money Trick. 
Here are excerpts from this booklet: 

by Colin Barclay-Smith 
It’s time the people of our nation knew the 

alarming facts. Test your own knowledge of these 
facts by the following questions: 

F Do you know that no bank lends money 
deposited with it?

F Do you know that when a bank lends 
money it CREATES it out of nothing?

F Do you know that bank loans are merely 
pen and ink entries in the credit columns of a 
bank’s ledger? They have no other existence.

F Do you know that practically all the money 
in the community comes into circulation as a 
debt to the banks?

F Do you know that every repayment of a 
bank loan cancels the amount of the loan out 
of existence?

F Do you know that banks purchase bank 
sites, build premises, and acquire assets at no 
real cost whatsoever to themselves — by the 
simple process of honoring their own checks?

You may dismiss these affirmations as “incred-

ible”, or “absurd” but if you will read on, each one 
will be proved beyond all shadow of doubt.

Most of us have grown up with only the vaguest 
notions of money. We are fairly certain that it is the 
government’s right to print notes and mint coins. 
For the rest, our knowledge is distinctly foggy.

Most people, for example, labor under the im-
pression that the only money in the community is 
notes, silver, and copper. But this is a very, very 
small part of the community’s money.

In fact, 
notes, silver, 
and cop-
per — legal 
tender — is 
used for less 
than 5% of 
the total pur- 
chases made. 
Over 95 per 
cent of all 

business is done by checks.
This check currency is really bank-created 

money — bank credit — but it functions exactly the 
same as legal tender money. Banking authorities of 
world-wide repute state that banks can and do cre-
ate credit up to nine or ten times their cash resour-
ces.

Banks go to great pains to perpetuate the fiction 
that they are merely “the custodians of their cus-
tomers’ deposits” — that they lend these deposits, 
and that their profit consists of the difference in the 
rate of interest which they pay to depositors and the 
interest they receive from borrowers. Such an idea 
is quite wrong and it is the popular acceptance of 
this major monetary fallacy which gives rise to most 
of the false notions upon the subject of money.

The facts about money are as follows: 

(1) Banks do not lend money deposited with 
them.

(2) Every bank loan or overdraft is a cre-
ation of entirely new money (credit), and is a 
clear addition to the amount of money in the 
community.

(3) No depositor’s money is used when a 
bank lends money.

(4) Practically all the money in the commun-
ity begins its life as an interest-bearing debt to 
the banks.

By creating money 
 out of NOTHING

banks become the 
owners of EVERYTHING.
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The technique of a bank loan 
 All that a bank does in lending anybody, say 

$1,000, is to open an account in the borrower’s name 
— if he hasn’t already got an account — and write 
Limit: $1,000 across the top of the ledger. The bor-
rower is now free to operate and overdraw on this 
account to the limit indicated.

When the account is drawn on the check, and in 
turn the check is lodged in another account at the 
same or another bank, a “deposit” is thus created, 
and the supply of money increases. Thus bank loans 
create “deposits”, which plainly are not the source of 
loan money but rather, the other way around, they 
are the outcome of loans.

Now for the unassail-
able authorities on this 
matter of the creation of 
credit by the banks.

Governor Marriner 
Eccles, a one-time head 
of the Federal Reserve 
Bank Board of the United 
States, said: “The banks 
can create and destroy 
money. Bank credit is 
money. It’s the money we 
do most of our business 
with, not with that cur-
rency which we usually 
think of as money.” (Given 
in evidence before a Con-
gressional Committee.)

Mr. R. G. Hawtrey, pre-
viously Assistant Under- 
Secretary to the British 
Treasury, in his Trade 
Depression and the Way Out, says: “When a bank 
lends, it creates money out of nothing.”

In his book, The Art of Central Banking, Hawtrey 
also wrote: “When a bank lends, it creates credit. 
Against the advance which it enters amongst its 
assets, there is a deposit entered in its liabilities. 
But other lenders have not this mystical power of 
creating the means of payment out of nothing. What 
they lend must be money that they have acquired 
through their economic activities.”

Lord Keynes, the economist and one-time Board 
Member of the Bank of England, states: “There can be 
no doubt that all deposits are created by the banks.”

Professor Frederick Soddy, the eminent physicist 
and Nobel prize winner of Oxford University, wrote: 
“Is it possible in these days of disbelief in physical 
miracles really to caricature institutions which pre-
tend to lend money, and do not lend it but create 
it? And when it is repaid to them, de-create it? And 
who have achieved the physically impossible mir-

acle thereby, not only of getting something for noth-
ing, but also of getting perennial interest from it? ”

The community’s life blood 
The business world cannot function without bank 

credit, and every person in the community is equally 
dependent upon it.

Stop, or even restrict, bank overdrafts for one 
week and there would be a nation-wide crisis. Con-
tinue the restriction for three months and this nation 
would be plunged into a depression, with unemploy-
ment and bankruptcy for thousands.

Such a crisis happened in the early thirties, as 
millions of the older generation remember with sor-

row and bitterness. You 
may remember that dur-
ing the Depression, there 
was no shortage of goods. 
The shops and stores were 
full. But credit had been 
restricted by the banks. 
The life blood did not flow 
freely, industry died, and 
unemployment was stag-
gering.

Bank credit is the life 
blood of the community.

How money begins 
Now let us look at this 

credit business a little more 
closely. How does it come 
about?

There is an old eco-
nomic tag that money ori-
ginates in production and is 
cancelled in consumption. 

Practically all the community’s money has its roots 
in production. Most money sees the light of day as a 
“producer credit”. In other words, it begins its life as a 
debt to a bank, and from the moment it is released as 
a book entry in a bank’s ledger, the credit created by 
the bank and loaned to a company or individual trav-
els through the production system, much of it being 
used for consumption, and is finally cancelled when 
the debt is repaid to the bank by the borrower.

That industry — both primary and secondary — 
cannot function on its own resources which is proven 
by the universal need it has of bank overdraft accom-
modation (i.e. bank loans). 

A nation in pawn 
In other words, this huge total of assets is in 

pawn to the banks, and in the event of any individ-
ual or company defaulting in its loan obligations, the 
individual or the firm would probably be put into li-
quidation in satisfaction of the banks’ claims. u
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That’s fair enough, you might say. But wait. The 
banks lend money against the assets of the commun-
ity. These assets were created by the total efforts of 
the community. They were created by the resources 
of enterprising individuals, skilled executives and ad-
venturous management in producing articles or ser-
vices to satisfy a public need.

The banks made no contribution whatsoever to 
the development of a farm, a business, or a manufac-
turing company in its early formative years. The bank 
comes into the picture when most of the hard pion-
eering work is done and by granting a loan — a costless 
and effortless proced-
ure — it merely monet-
izes the REAL CREDIT 
created by a functioning 
industry and a consum-
ing public.

In other words, the 
banks merely create 
— by the stroke of a 
pen, mark you, or fig-
ures in a bank ledger 
— the financial credit 
which is backed by the 
real credit created by 
the joint operations 
of producers and con-
sumers. The people do 
all the work and run 
all the risks. The bank 
does nothing — noth-
ing to create the assets — and runs no risk whatso-
ever with the credit it lends.

Real credit may be defined as the faith or be-
lief (credo, I believe) that a free community has the 
knowledge, energy, and capacity to cooperate in 
satisfying its needs. This is its power in association, 
and the end product is the sum total of the commun-
ity’s real credit.

We see, therefore, that the real credit of a nation 
is created by the people through their abundant and 
many sided energies — what economic textbooks 
refer to as “the increment of association”.

Now, the financial credit of a nation should be a 
reasonably correct reflection of its real credit. Since 
money is merely a convenient token system to en-
able the people to purchase goods and services, it 
should be issued at the same rate that goods and 
services are produced, neither more nor less.

Cuckoos in the nest
But even more important is this point: since the 

community creates all real credit, the ownership 
of the financial credit which should reflect the real 
credit — the goods and services — also belongs to 
the people. But it doesn’t ! It belongs to the banks! 
Or rather, it has been appropriated by the banks.

The banks are really financial cuckoos in the com-
munity’s nest. The banks issue and cancel money 
without any regard to the total production of goods 
and services. They cancel financial credit arbitrarily, 
unscientifically, sometimes causing deflation and de-
pression.

As we go on, we shall see that the ownership of 
the real credit of the community is the great issue 
that must be solved if Australia — and all nations 
which work under the same monetary system — is 
to survive as a free democracy or as a slave state.

Today, the banks enjoy a monopoly of the pub-
lic credit. They create 
and cancel (destroy) 
money as though the 
real credit was created 
by them. Whereas they 
haven’t lifted a little fin-
ger in its creation.

But by usurping the 
nation’s sovereign pre-
rogative to issue all its 
monetary requirements 
— not merely the small 
change (the legal ten-
der) — the banks have 
established a powerful 
monopoly of credit by 
which they wield the 
greatest power with-
out any responsibility 
whatsoever.

This monopoly of credit by the banks is not new. 
It has been going on for over 100 years, and during 
that time, the banks have consolidated their position 
to one of almost unassailable power. 

The power of life and death 
It charges interest upon this credit creation and 

when the loan is repaid, both the debt and the money 
used in payment of the debt are automatically can-
celled. (Their cancellation, of course, does not apply 
to any cash or legal tender used in the repayment of 
the bank’s loan, but legal tender usually represents 
no more than a very small percentage of bank trans-
actions.)

The banks have the power to call up the overdraft 
partly or wholly at any time they decide. The fate of 
companies and individuals — and governments — is 
entirely at their mercy. Their power is stupendous, 
both in the creating and granting of loans and in their 
arbitrary recall, with or without notice!

The banks give and the banks taketh away. They 
hold the power of life and death over the whole econ-
omy.

As practically all money issued has its origin in 
interest-bearing debt, it follows that all forms of taxa-
tion must increase, inevitably, mathematically and re-

u
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morselessly. As taxation increases, so individual se-
curity decreases.

It is the most tragic irony of our civilization today 
that although man has solved the age-old problem 
of dire poverty and scarcity, although his inventive 
genius has given the world an age of plenty, we have 
become individually more and more enmeshed in the 
heavy chains of debt. Progress has been purchased by 
tax bondage — and quite needlessly.

Instead of being more free, man is enfettered. 
Instead of enjoying better health with shorter hours, 
labor-saving devices and social services, many dis-
eases, and especially diseases of the nervous system, 
are more widespread than ever before.

The money-creation and debt story is the same 
all over. Nations are now wallowing in crisis, through 
a sea of debt and usury. v

                                       Colin Barclay-Smith 

Economic Democracy, a Subject of Infinite Possibility
This article, by the late C. Barclay-Smith, was 

written during the second world war, and first 
published in “the New Era”, March 19, 1943.

Personally, I have always felt myself under 
a great sense of limitation in writing or speak-
ing on this subject. I have found it impossible to 
do more than scant justice to the magnitude and 
magnificence of such a theme, which outstrips 
the powers of the imagination.

The nearest parallel I can give to the philoso-
phy of Social Credit is that of a well-cut diamond 
of many facets. As we turn it in our hands it re-
veals ever new beauty and brilliance.

And so it is when we turn over the subject 
of Social Credit in the mind. Its implications are 
of infinite possibility, giving rise to a philosophy 
of life that will enable a Social Credit civilisation 
to transcend the present one as the present one 
transcends the Dark Ages — that is, assuming 
that the present civilisation does transcend the 
Dark Ages.

For the Freedom of the Individual
To reduce the subject to more specific terms, 

the philosophy of Social Credit has to do with the 
freedom of the individual. Not the inverted notion 
of freedom so popular over those ten shameful 
years — the freedom to starve, the freedom to 
subsist on the dole, or the freedom to immolate 
oneself as a sacrificial offering to the God of War.

No. The freedom of the individual, in the 
Social Credit sense, means something quite dif-
ferent. The freedom to be better bred and bet-
ter fed. The freedom to develop one’s powers 
until each one of us stands his full height, erect, 
proud, full-fledged and unafraid.

When we talk about the financial technique 
of the Social Credit proposals, we see only the 
ultimate beneficiary — the individual: his health, 
his freedom in security, his initiative, his leisure, 

his opportunity to grow to full perfection, his 
abundant life, his happiness.

It is precisely at this point that the philosophy 
of Social Credit differs so basically from the phil-
osophy of socialism or communism, or capitalism 
or fascism. In the socialist-fascist conception of 
society, the importance of the individual is com-
pletely dwarfed by the importance of the State. 
The State is the Great Panjandrum and the indi-
vidual is a very small potato indeed.

Under Finance Capitalism the individual is no-
body’s business, except that the Salvation Army 
looks after the drugs.

Under the present system, the individual is 
merely the hapless victim of the vagaries of un-
happy circumstances.

He is a defenceless target for exploitation, in 
his labour and in the price of the goods he buys.

Social Credit, also called Economic Democ-
racy, is like a well-cut diamond of many facets 
that reveals ever new beauty and brilliance

u
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by Jose Bernier
I am writing this testimony as a new-

comer to the Pilgrims of St. Michael. I at-
tended my first International Conference 
on the Study of Douglas Social Credit 
Teaching and Catholic Social Doctrine in 
May 2026 in Rougemont, Quebec. This 
followed decades of me trying to rec-
oncile mainstream orthodox liberal eco-
nomics with Catholic social teaching. As 
an economics student at Seton Hall Uni-
versity, a Roman Catholic institution in 
the diocese of Newark NJ, I studied the 
conventional teachings of economics – 
all with the objective of validating capital-
ism, as we know it.

In reality, economics as it is taught, is nothing more 
than pseudo-physics, more in tune with mental gym-
nastics to perpetuate the financialized and leveraged 
system in which we are forced to survive. I also took 
required philosophy and theology courses, where the 
works of the great saints and popes were studied and 
discussed. The documents that comprise the doctrine 
of Catholic Social Teaching, beginning with Rerum No-
varum by Pope Leo XIII to the present, did not entirely 
align with what I was studying in my economics and 
finance classes. It was like engaging in some form of 
sisyphean or herculean task to “square the circle”.

I went on to become a high school 
social studies teacher, teaching courses 
on economics and U.S. Government. I 
have always re-read the papal encyclic-
als that comprise the modern doctrine of 
Catholic Social teaching, and have been 
convinced that I have the responsibility to 
include the concepts that pertain to eco-
nomics in what I teach.

I expose my students to all aspects of 
the discipline, and pray that they see that 
economics, by being a social science, 
must see nature and human needs as a 
priority. I find myself continuously un-
learning the unrealistic concepts taught 

while a college student, and aligning what is salvage-
able with how economics ought to be taught.

I first became aware of the Pilgrims of St. Michael 
by hearing Dr. E. Michael Jones in conversation with 
Mark Anderson and Dr. Oliver Heydorn about Doug-
las Social Credit. Dr. Jones is the founder and editor 
of Culture Wars Magazine, to which I also contrib-
ute. Culture Wars Magazine and the apostolate of the 
Pilgrims of St. Michael are similar and vital for these 
rapidly changing times. Both are instruments of lay 
Catholics who strongly believe that the laity has an im-
portant role in using secular means to heal or navigate 
the body politic, guided by the Holy Spirit.

(continued from page 41)

The Sanctity of Human Personality
When we Social Crediters speak of the sanc-

tity of human personality and the liberation of the 
human spirit we are not merely using phrases of 
empty rhetoric.

Those two phrases probably summarise the 
conception of life which we insist is so physically 
possible. Those two phrases provide great con-
trast with all other philosophies of living.

The sanctity of human personality! Just recall 
how it was degraded in the days of the Depres-
sion. Just notice how it is degraded today when 
Finance Capitalism again plunges the world into 
war so that there will be work for all, regimenta-
tion for everybody — and abundance and leisure 
for none!

In the post-war era, the sanctity of human per-
sonality will either be the overriding purpose of 
statesmanship, or civilisation will perish from the 
earth.

Similarly, the post-war era, to be worth liv-
ing in, must witness a great liberation of the hu-
man spirit. What do we mean by this fine phrase? 
Simply this: every factor which now confines the 
human spirit, debases it, harshly disciplines it, en-
slaves it or crucifies it — every such factor must 
be removed after the war if men and women are 
to give of their best, achieve their better selves 
and grow to their full stature.

If the human spirit is bowed down, it is nega-
tive and unlovely. But if it is exalted, the latent 
genius and capacity for happiness of men and 
women are fully and freely expressed.

That is the Social Credit philosophy of life as I 
see it, and for which we owe eternal gratitude to 
the vision and genius of C. H. Douglas.

That is the design for living which appeals to 
me as transcending all other conceptions.

And that is the end to which I, personally, will 
work until it becomes the philosophy of everyday 
life.

                                      Colin Barclay-Smith

My week with the Pilgrims of St. Michael

Jose Bernier
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I, along with fellow Catholics, have done further 
research and reading about the “White Berets” who 
spearheaded the educational apostolate. I became 
more interested as I dove deeper into the history of the 
founder, Louis Even. He was able to perfectly channel 
faith and reason to engage the secular world and was 
effective in applying Catholic Social Teaching with C. 
H. Douglas’ Social Credit concepts.

I had the honor and privilege of attending the First 
International Conference on the Study of Douglas So-
cial Credit and Catholic Teaching, which took place on 
Thursday and Friday, May 21 and 22, 2026. I arrived 
on May 18th and participated in a two-day study ses-
sion on Tuesday and Wednesday, May 19th and 20th. I 
stayed on Saturday and left on Pentecost Sunday, May 
23rd and 24th.

My stay had a dual purpose: as a religious retreat 
and for educational purposes. I was able to attend daily 
Mass, preceded by a daily recitation of the Rosary, and 
Vespers and St. Michael’s Chaplet after supper. The 
combination of this, the lodging arrangements and my 
almost total disconnection from electronic devices, re-
sulted in a spiritual renewal for me.

The intellectual rigor of Mr. Pilote’s “14 Lessons” 
aligned well with Catholic Social teaching, and was 
well covered during the study session, and I was thus 
made better prepared for the content covered during 
the two-day conference. The conference was organ-
ized by Dr. Oliver Heydorn, Mark Andersen, Andre 
Meloche, Francois Cright and Helen Kmera, and fea-
tured 15 speakers. It was interesting, relevant and re-
freshing.

The presenters varied in organizational represen-
tation, some Catholic, while others not. What tied the 
disparate presentations together was an appreciation 
that our operating financialized system is unethical, 
amoral and irrational.

The Conference was held in the main hall of the 
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House of the Immaculate which separates the dining 
area and the chapel. This is unique because I can think 
of no other lay group which has the privilege of having 
a consecrated tabernacle. I could not help but glance 
at the statements high on the front wall by the ceiling. 
Beside the statues of Christ Crucified, Christ the King, 
and St. Michael the Archangel, was written in French: 
The Queen of the world will do great miracles. Bank-
ers and Communists will descend from their thrones. 
Christ will become the King of all countries.

I decided to remain until Pentecost Sunday which 
was two days after the conclusion of the conference. I 
was not in a rush as I wanted to explore the grounds, 
Rougemont and do more research for sources that 
would provide me with thorough information about 
the mission of the Pilgrims of St. Michael. After read-
ing the 14 Lessons, which is the study prepared by the 
indefatigable Mr. Alain Pilote, I added other books on 
Douglas Social Credit.

In my humble opinion, as a trained economist, 
who teaches economics to secondary level students, I 
want to familiarize myself with the what, why and how 
to apply Social Credit as an economic system. It is true 
when the Pilgrims say that no one leaves unchanged. I 
returned home to Three Mile Bay, NY a changed man. 
I returned with a box of books and other materials to 
distribute and educate others in my area about the 
godly work of the Pilgrims of St. Michael. I am also 
more than convinced that the Roman Catholic Church 
always has a solution to what ails the world.

 I have pledged to consecrate myself to Jesus, 
through Mary as instructed by Louis Monfort. I also 
engaged in the USCCB’s Novena to consecrate the 
United States to the Sacred Heart of Jesus, to co-
incide with the 250th anniversary of the Declaration of 
Independence. I hope to return to Rougemont again 
and collaborate, as much as my capabilities permit 
me, to help with this most important and noble of 
missions. v Jose Bernier
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In the turbulent history of the Church in Mexico, 
one figure stands out with singular brilliance: Father 
Miguel Agustín Pro Juárez, a Jesuit, clandestine priest 
and martyr, who was executed by firing squad nearly 
100 years ago, on November 23, 1927. His brief life—
barely 36 years—still shines today as a beacon of fear-
less faith and supernatural joy. The following biogra-
phy is taken from the April 30, 2025 spiritual letter of 
Saint Joseph de Clairval Abbey:

by Dom Antoine Marie, O.S.B.
Mexico City, 1927. A young 

man dressed in workman’s over-
alls is cycling along the streets 
on his way to work. What is his 
job? To hear confessions and 
distribute Holy Communion in 
secret to hundreds of people in 
their homes, because all forms 
of Catholic worship have been 
banned by the government. This 
“worker” is in reality a young 
Jesuit priest wearing disguise to 
foil the police. There has been 
a price on his head for the past 
six months. “What a waste of 
money,” quips Miguel Pro, not 
without irony.

Miguel Agustín Pro was born 
on January 13, 1891, the third 
child of a family of eleven, in 
Guadalupe, a mining town in the 
state of Zacatecas in central Mex-
ico. His parents, Miguel and Jose-
fa, were devout Catholics. Young 
Miguel developed a spirited and 
attractive personality: his pious 
nature went hand in hand with his lightheartedness 
and sense of humor. When he was ten, his parents 
sent him to a leading school in Mexico. But stomach 
pains that would plague him for the rest of his life soon 
forced him to pursue his studies at home. By the age 
of fifteen, he was helping his father, a mining engin-
eer, as a secretary. From time to time, he would go 
down into the mines and chat with the miners; he was 
an excellent mimic and was soon able to speak their 
language. Meanwhile, his mother decided to care for 
injured or sick miners, and Miguel happily accompan-
ied her on her charitable rounds. The Pro family soon 
founded a small hospital, where three doctors offered 
to treat patients free of charge.

Miguel enjoyed chatting with his sisters’ friends. 
When he turned eighteen, he started to go out in the 

Blessed Miguel Agustin Pro
Martyr of Mexico for Christ the King

Blessed Miguel Agustin Pro

evenings, becoming worldly and neglecting his spirit-
ual life. This distressed his mother greatly. One day, 
she asked him to take a tabernacle veil she had em-
broidered to the parish rectory. He hung back some-
what, but eventually consented to go. At the rectory, 
he met two Jesuit priests who were on their way to 
preach a mission in the neighborhood. “Hello, young 
man. Would you like to come with us?” Miguel let him-
self be convinced and followed the mission’s spiritual 
exercises for a week. He emerged a changed man, 
having recovered both piety and inner peace. 

In 1911, María de la Concep-
ción, his favorite sister, entered 
a convent, causing havoc in the 
young man’s heart—not long be-
fore, another of his sisters had 
already followed the same path. 
But her example gave him food 
for thought. A few weeks later, he 
announced to his parents that he 
had resolved to become a Jesuit.

After his request was ac-
cepted by the provincial, Miguel 
entered the novitiate at El Llano 
(Michoacán) on August 10, 1911. 
He was twenty years old. He took 
the cassock just a few days later, 
on August 15, Feast of the As-
sumption of Mary. It was a humid 
place, and he contracted malaria. 
To help him regain his health, he 
was allowed to take walks, and 
fruit was added to his meals. 

A young novice would later 
say of him: “Brother Miguel’s 
conversation was humble and 

light-hearted; without ever being a bore, he managed 
to slip pious reflections into his rather comical re-
marks. He had a strong devotion to the Sacred Heart… 
What I admired in him was his spirit of sacrifice and 
his patience in the face of all the misery that befell us 
on account of the chaotic state of the country.” Father 
Pulido, master of novices, would similarly witness: 
“What I appreciated most about this novice was his 
cheerfulness and sense of humor. He was the ideal 
companion at recess and celebrations. However, there 
were two men in him: the jolly fellow at recess and a 
religious of exceptional depth.”

On August 15, 1913, Brother Miguel was admitted 
to take his first religious vows. Just as he was about 
to begin his philosophy studies, a revolution broke 
out. Ever since Mexico gained its independence in 
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Miguel Pro in Belgium in December, 1925

1810, the country’s “Liberators” had made repeated 
attempts to reduce the social influence of the Church. 
In 1913, Venustiano Carranza seized power, with the 
support of anti-clerical elements in the army and of the 
Freemasons. Persecution of the Church immediately 
commenced: priests were arrested, churches dese-
crated and religious orders suppressed. The Jesuits 
from Llano were split into small groups and Brother 
Miguel was obliged to flee with one of them in August 
1914, disguised as a peasant. He travelled across a 
country devastated by gangs of soldiers.

Passing through Guadalajara, Miguel met his moth-
er Josefa, who had no news of her husband and had 
been reduced to extreme poverty. Mrs. Pro, who now 
took in laundry to earn bread for her family, showed 
him a painting of the Sacred Heart, her only treasure. 
She told him: “My son, even if you see me begging for 
alms, follow your vocation. We do not know whether 
your father is alive or dead, but we remain with God 
our Father.”

Unflagging Good Spirits
After a 46-day journey, the Mexican Jesuits arrived 

in the United States and soon set sail for Spain, where 
they were to found suitable accommodation. From 
1915 to 1918, Miguel studied philosophy in Granada. 
His companions of the time would not remember him 
for his intellectual prowess, but for his piety, his spirit 
of mortification and his unflagging good spirits. Some-
times, in the midst of the laughter that he had himself 
provoked, he could be seen suppressing a wince: he 
suffered from chronic stomach pains that he tried hard 
to hide so as not to be a burden. 

From 1918 to 1922, in keeping with the training 
curriculum of his order, Brother Pro taught in a school 
for children that the Jesuits had just opened in Nicar-
agua. The unfinished buildings afforded him but scant 
protection from the climate: his health declined and 
his superior did not appreciate him very much. Humil-
ity and trust in Divine Providence helped him to retain 
a positive view of things.

Miguel subsequently returned to Spain to study 
theology for two years near Barcelona. In the sum-
mer of 1924, he made his annual retreat at Manresa, 
where Saint Ignatius had received the inspiration for 
the Spiritual Exercises from the Blessed Virgin. From 
1924 to 1926, he completed his studies at the scho-
lasticate in Enghien, Belgium: 135 young Jesuits from 
thirteen nations were studying there. Miguel’s su-
periors noticed his natural talent for languages. In his 
second year, Miguel was given permission to visit the 
coal-mining district of Charleroi with a view to preach-
ing the Gospel. He succeeded in talking with a group 
of socialist workers, and his witty repartees struck a 
chord with them. 

Despite his rather disappointing scholastic record 
and poor health, Miguel Pro was ordained a priest in 
Enghien on August 31, 1925 by a French bishop, on ac-
count of his piety and apostolic zeal. The young priest 

embarked on his fourth year of theology, but his health 
soon took a turn for the worse: he was diagnosed with 
a stomach ulcer and was admitted to hospital, where 
he underwent three operations. In February 1926, he 
received a telegram announcing the death of his moth-
er. Josefa knew that her mission on this earth was over 
and she had offered her life to God for her son; she 
was convinced that the Lord Jesus had heard her.

Miguel’s health did not improve, however, and 
he was sent to a convalescent home run by Francis-
can nuns in Hyères in the south of France. The doctor 
who treated him soon confidentially told the brother 
accompanying him: “He’s a hopeless case. You must 
inform your superiors. Nothing has been said to the 
patient.” Father Picard, who was in charge of the scho-
lasticate, informed Miguel of his condition and told 
him: “Go back to Mexico to die in your own country.”

On his departure, Father Picard gave Father Pro 
permission to make a short pilgrimage to Lourdes, 
where he would receive great graces: “What I felt 
there is not something I should write about, it was one 
of the happiest days… At nine o’clock, I said Mass… 
I spent an hour in the grotto, crying like a child. Now 
I depart, my soul full of consolation. For me, going to 
Lourdes meant meeting my heavenly Mother, talking 
to Her, asking Her; and I did meet Her, I did talk to 
Her, I did ask Her…” He embarked at Saint-Nazaire, no 
longer under any medical treatment.

Going Underground
On July 7, 1926, Miguel disembarked in Veracruz 

in his civilian disguise. Providence protected him: the 
customs office did not open his luggage, and the pass-
port inspector did not check his papers. When he ar-
rived in Mexico City, he presented himself to Father 
Provincial Luis Vega, who assigned him the capital as 
his missionary ground. Passing by his home, he learn-
ed that his brother Humberto, aged twenty-four, was 
in prison for resisting anti-religious laws. One hour 
later, Father Pro had already begun his ministry in a 
secluded house where the parish of Our Lady of Gua-
dalupe, Queen of Peace now stands.
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u It was precisely when Miguel Pro arrived in Mex-
ico City that the crisis in Church-State relations was 
at its peak. The president imposed by the army, Plu-
tarco Elías Calles, a Freemason steeped in Marxist 
ideology, reinforced the anti-clerical provisions of 
the 1917 Constitution: the thirty-three articles of 
the Calles laws banned religious education from all 
schools, exiled foreign priests, abolished religious 
orders and nationalized Church property. Any kind of 
priestly apostolate or ministry was prohibited except 
in churches. 

Realizing that the conditions imposed by the new 
laws made it impossible to maintain any form of min-
istry, the Mexican bishops decided, with the approval of 
Pope Pius XI, to suspend all public worship in the coun-
try as of July 31, 1926. Before that fateful day, Father 
Pro was called up to administer the sacraments. From 
5 a.m. to 11 a.m. and from 3 p.m. to 8 p.m., his confes-
sional was besieged by penitents. A few days later, he 
wrote: “How was I able to resist? I am the fragile one, 
I am the delicate one, I am the interesting guest of two 
European clinics…? All this proves completely beyond 
doubt that if the divine element, which only ever uses 
me as an instrument, had not intervened, all this would 
have been over a long time ago.”

On July 31, the Sacred Species were consumed: 
from now on, every tabernacle in Mexico was empty. 
Deserted churches were desecrated by the soldiers. 
Mass was celebrated in secret. Father Pro inaugur-
ated “Eucharistic stations” in houses where he went 
at an agreed time to administer Holy Communion: “I 
distribute Communion to two to three hundred faithful 
every day. This keeps me busy until eight o’clock in 
the morning, not counting the confessions I hear on 
Wednesday, Thursday and Friday afternoons.” He or-
ganized student circles to help their members acquire 
a better knowledge of their faith. He also ministered 
to employees and servants; challenging the social re-
jection by which they were marginalized, he provided 
help for single mothers and founded a center for the 
rehabilitation of prostitutes.

For Christ the King
In a bid to counter the persecution, the “League 

for the Defense of Religious Freedoms” called a shop-
ping strike. Catholics stopped buying anything but the 
bare necessities and withdrew all their money from 
the banks. The strike caused an economic and finan-
cial crisis. The dictator, Calles, was equally concerned 
about the armed revolt of the Cristeros (the followers 
of Christ the King). 

These humble peasants had started an unequal 
war against the revolution, for freedom of worship and 
the social reign of Christ (whose urgency Pope Pius 
XI had just reiterated in 1925 by instituting the litur-
gical feast of Christ the King). Existing violent meas-
ures against priests were escalated, even to the point 
of murder; lay people found carrying anti-government 
leaflets were shot without trial.

Jesus Christ is King. He told Pilate: “You say that I 
am a king. For this I was born, and for this I have come 
into the world, to bear witness to the truth. Every one 
who is of the truth hears my voice” (Jn 18:37). Christ’s 
reign is the reign of truth: the truth about God, the 
truth about man and his eternal destiny. 

On February 23, 2002, Saint John Paul II made the 
following observation: “Towards the middle of the mil-
lennium that has just ended, a process of seculariza-
tion began which sought to exclude God and Christi-
anity from all expressions of human life. The ultimate 
result of this process was laicism and agnostic and 
atheistic secularism, i.e. the absolute and total ex-
clusion of God and the natural moral law from every 
sphere of human life.”

The Catechism of the Catholic Church teaches: 
“The duty of offering God genuine worship concerns 
man both individually and socially. This is ‘the trad-
itional Catholic teaching on the moral duty of indi-
viduals and societies toward the true religion and the 
one Church of Christ’ (cf. Vatican II, Declaration on 
Religious Liberty, no. 1)… Thus, the Church shows 
forth the kingship of Christ over all creation and in 
particular over human societies” (CCC no. 2105; 
cf. encyclicals Immortale Dei by Leo XIII and Quas 
Primas by Pius XI).

When human societies reject all truth, the result 
is totalitarianism. “The Church invites political author-
ities to measure their judgments and decisions against 
this inspired truth about God and man: ‘Societies not 
recognizing this vision or rejecting it in the name of 
their independence from God are brought to seek their 
criteria and goal in themselves or to borrow them from 
some ideology. Since they do not admit that one can 
defend an objective criterion of good and evil, they ar-
rogate to themselves an explicit or implicit totalitarian 
power over man and his destiny, as history shows’” 
(CCC no. 2244).

On October 31, in defiance to the government, 
200,000 pilgrims flocked to the shrine of Our Lady of 
Guadalupe just outside Mexico City; Father Pro en-
couraged them to sing hymns to Christ the King at the 
top of their lungs. On First Friday of November 1926, 
he gave Holy Communion to 1,300 people. Describing 
his daily life, he humorously remarked that the greatest 
danger he faced was not the police, but, as a cyclist, 
“extremely daring” motorists. His cool-headedness 
enabled him to avoid capture on numerous occasions. 
He even spent a short time in prison without the police 
discovering his true identity.

The Best of Your Charity
At the beginning of 1927, Father Pro set up relief 

committees to help families who had become desti-
tute because of their loyalty to the Catholic faith and 
as a consequence of the civil war. He coordinated the 
efforts of a dozen people in charge of collecting food 
supplies. He was often seen carrying large bags of 
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Picture of Fr. Pro taken on the 
day of his arrest (the govern-

ment prohibited the wearing of 
Roman collars in public)

food to the needy, while making do himself with a very 
frugal diet. He provided spiritual and material assist-
ance to underground women’s religious communities. 
From his prison, he sent one of them all the money 
he had left, with a note: “Now is the time for you to 
shower the best of your charity on me.” 

Miguel also helped the families of Cristeros, al-
though he did not associate himself with the armed 
movement. He considered that Catholics had the right 
and duty to defend their political rights, including the 
right to practice their religion publicly. Both in letters 
and messages, he expressed his desire for martyr-
dom: “How dearly do I yearn to be found worthy of 
suffering persecution for the Holy Name of Jesus… 
but may His will be done… How I long to fly off to 
Heaven with a single sweep of my wings, where I can 
play the guitar and sing with my guardian angel!”

In March, his superior ordered him to go into hid-
ing and no longer to go out, as the police were act-
ively searching for him. He remarked: “How difficult 
is this virtue of obedience! I believe that obedience 
is the best of sacrifices.” However, he argued with his 
superior that the situation was not all that dangerous, 
and that his health had improved considerably: “My 
stomach hardly remembers having had an operation.”

Father Pro disguised as a dandy and as a labourer 
Father Pro soon obtained permission to return 

to his clandestine apostolate and, ever in secret, 
preached numerous retreats based on the Spiritual 
Exercises of Saint Ignatius. He invented all sorts of dis-
guises in order to move around in Mexico City: he was 
in turn a traveling musician, a laborer, a chauffeur, a 
miner, a dandy, a student. He wrote in his diary: “Such 
inner joy did it give me to bring peace to a broken 
working-class family! What joy to bring Communion 
to a 94-year-old man! What a joy to hear the confes-
sion of an Italian gardener under a tree, or to teach 
catechism to a Communist carpenter among the shav-
ings and sawdust of his workshop!”

On November 13, 1927, four young Catholics 
threw a bomb at the car of General Obregón, Calles’ 
top minister. Following their failed attempt, the police 
determined that the car, from which the bomb had 
been thrown, had once belonged to one of Miguel 

Pro’s brothers. As a result of a woman’s indiscretion 
and the revelations of a frightened child, the investi-
gators discovered the Jesuit’s hide-out. At 3 a.m. on 
November 18, twenty armed soldiers, guns drawn, 
burst into the room where the three Pro brothers were 
sleeping. Father Pro said to his brothers: “Repent of 
your sins”; his voice steady, he pronounced the sac-
ramental absolution, adding: “Let us offer our lives for 
our religion in Mexico and let us do it together, so that 
God may accept our sacrifice.”

“As an Example”
Miguel and his 

brother Roberto were 
taken to a damp, foul-
smelling cell (Hum-
berto was locked up 
elsewhere). During 
the five days of their 
detention, Father 
Pro and his fellow 
prisoners said their 
morning and even-
ing prayers together, 
prayed the Rosary 
and sang hymns. 
Miguel engraved the 
following words on 
the wall of their cell: 
Long live Christ the 
King! Long live Our 
Lady of Guadalupe!”

When Segura 
00Vilchis, the main organizer of the attack, learned 
that Father Pro was likely to be shot, he denounced 
himself to General Roberto Cruz, Inspector General of 
the Police, swearing that the Pro brothers had nothing 
to do with the bombing; they had not even known that 
it was being planned. Miguel and his two brothers had 
also sworn that they were innocent, and the police had 
no evidence. But Calles and Obregón ordered Cruz to 
have Father Pro executed “as an example”, without 
further formalities.

At 10 a.m. on November 23, 1927, Miguel and 
Humberto were led to the execution post. Roberto 
would only be exiled because no charges had been 
brought against him. On the way, Father Pro pardoned 
his jailer and the soldiers. He was granted a moment 
to pray, which he did on his knees, with great devo-
tion. Facing the firing squad, under the indifferent gaze 
of Cruz who was smoking a cigar, the young martyr 
stretched his arms out as on a cross and cried out: 
“Long live Christ the King!” 

As he was still breathing after being shot, a sol-
dier delivered the final blow. By having photographs 
of the execution published in the government press, 
Calles made Father Pro famous the world over. Much 
to the annoyance of the authorities, his funeral was 
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Left: Photo of Miguel Pro praying moments before his execution (photo on the right).
attended by tens of thousands of people: it was a tri-
umph. When the coffin was lowered into the Jesuit 
vault, Don Miguel, father of the young martyr, broke 
into a spontaneous rendition of the Te Deum.

Despite compromise 
agreements between the 
government and the Vati-
can in 1929, persecution of 
Catholics continued in Mex-
ico up until the late 20th 
century. Among the many 
martyrs of the Mexican 
revolution, Father Pro, more 
than any other, has been 
venerated by the Catholic 
people as a symbol of the 
persecuted Church. 

On September 25, 
1988, Miguel Agustín Pro 
was officially declared a 
martyr and beatified by 
Pope Saint John Paul II. 
His liturgical commemor-
ation takes place on Nov-
ember 23 in the Society of 
Jesus and in Mexico.

Whatever the circumstances, we can associate our-
selves with this prayer written by Blessed Miguel in his 
diary shortly before his death: “I believe, O Lord, but 
strengthen my faith… Heart of Jesus, I love Thee, but in-

crease my love. Heart of Jesus, 
I trust in Thee, but give greater 
vigor to my confidence. Heart 
of Jesus, I give my heart to 
Thee, but so enclose it in Thee 
that it may never be separated 
from Thee. Heart of Jesus, I am 
all Thine, but take care of my 
promise so that I may be able to 
put it in practice even unto the 
complete sacrifice of my life.” v

     Dom Antoine-Marie, O.S.B.

This article is reprinted  
with permission from the Ab-
bey of Clairval, France, which 
publishes every month a spirit-
ual newsletter on the life of a 
saint, in English, French, Ital-
ian, or Dutch. Their  postal ad-
dress:  Abbaye Saint-Joseph 
de Clairval 21150 Flavigny sur 
Ozerain, France. Their website: 
http://www.clairval.com


